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THE LITURGICAL YEAR AND THE LECTIONARY
OF THE ETHIOPIAN CHURCH

INTRODUCTION TO THE TEMPORAL

This article constitutes an introduction to theigkan liturgical year and lec-
tionary. We wish to expose here the liturgical yefthe Ethiopian Church, its ar-
rangement and meaning, as well as the system eeapinyhe lectionary.

. THE FRAMEWORK OF THELITURGICAL YEAR:
THE YEAR, THE MONTH, THE ERA

1. The Alexandrian Year

"Through Coptic influence the Alexandrian year is used in Ethiopia. It hed
come the civil year in Egypt in 30 or 26 B.C., shoafter the Roman conquest of
Egypt [...] The Alexandrian year is the ancient Egyptiaarsggar, co-ordinated with
the year in the Romans' Julian calendar, whicks@alfithe Egyptian solar year, but
with a different date for the beginning of a nevaryand a different division of the
days into twelve months. The Alexandrian year nstéine ancient Egyptian division
of the year into twelve months of thirty days egas five more days, callezpa-
gomenaij at its end, as well as the extra day whose ial&tion at the end of every
fourth year as a sixth epagomenal day was ordgrdtdlemy Il Euergetes in 238
B.C., in order to rectify the old discrepancy betweghe calendar year of 365 days
and the natural solar year.

"The Alexandrian year's co-ordination with thatted Julian calendar [...] was recti-
fied, so that from A.D. 5 on, the Alexandrian nesarbegins on the Julian 29 August,
unless it is a year in which the Julian calenddlr intiercalate a 29 February. In that

! These notions, which have been studied by Mariogir@ (M. GHAINE, La Chronologie des
Temps Chrétiens de I'Egypte et de I'EthipPiaris, 1925) and others (esp. \RUMEL, La Chronologie
(Traité d'Etudes Byzantines, publié par P. Lemerle), Paris, 1958), havenlmearly summed up re-
cently by A. @by, (The Coptic Encyclopedig=C.E] published by Ph. RIEDMAN, New York, 1991,
vol. 2, pp. 433 to 438). We feel it is preferalddllow his exposition here.
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case, the Alexandrian year begins on the Juliafuguist, because in the Alexandrian
system the extra day is intercalated at the vetlyogithe Alexandrian year preceding
the one in which the Julian calendar's 29 February willrog@ie Alexandrian interca-
lary day thus falls on the Julian 29 August, with hew Alexandrian year then begin-
ning on 30 August and that year's corresponding afaghe Julian calendar continuing
to be the normal ones plus 1 until the Julian yemn intercalations made on 29 Feb-
ruary, after which the corresponding days are tbbsedinary years."

2. The Four Year Cycle

Therefore, the year includes 365 days; every foursyeaie supplementary day is
added at the very end of the year. The years anetew by groups of four inside of
which each year, called zaman, i.e. "time", or "eo& even "year" in this context,
receives the name of an evangelist. The Year ofHéat (Zamana Ktewos) is first
within this series, followed by that of MarKgmana Mrgos). Then comes the year
of Luke Zamana Lug@s) or leap-year, at the end of which the supplenmgritay is
attached. The year of Johfiafnana Yhanne$ ends the four-year cycle. For exam-
ple, 1983 E.C. was a Year of Luke (leap-year), 188ar of John. 1985 -Year of
Matthew- starts a new cycle, 1986 is a Year of Mat...

3. The Months

The year is divided into twelve months or modReY: warf) of thirty days. This
totals 360 days, complemented by a group of fibedgring the leap-year of Luke)
supplementary days bringing the total to 365 (36& leap year) days. This group of
five or six days is the well-known "thirteenth monfrsanshine" of the tourist adver-
tisements. It is callegag“enen, from the GreelEpagomenai hémerai.e. 'supple-
mentary days'.

The names of the months are shown below with titi@licorresponding day ac-
cording to the Julian calendar in the second colanuhaccording to the Gregorian
reform of the Julian calendain the third and fourth columns (there is at pnése
difference of thirteen days between the two calesydawill be the case up to the
year 2100 A.D. Then the difference will be fourtekays):

2 Pope Gregory Xl promulgated the reform of th@ajucalendar, which bears his name in his bull
Inter gravissimaf 24 February 1582. "At the time of its introdoot Aelred Cody explains, ten days
(5-14 October 1582) were dropped from the solanhr, nine of them so that the mean vernal equinox
would occur 20 March instead of 11 March, as itatidhe time of the reform, and the tenth so that t
calendar corrections necessary from year to yeardidO year cycle could be diminished by one day. B
placing the mean vernal equinox on 20 March, tiermers made sure that the true equinox would
never occur later than 21 March, the fixed equiabdate established in the fourth century, whesté&a
was defined as the Sunday after the fourteenth maacor after (never before) the vernal equinGx&(,

Vol. 2, p. 436). "The person interested in theespondance between the calendars of different Bésirc
e.g. to compare their Sanctorals, should refédr@dulian correspondance shown in the second column
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Ethiopian Julian Gregorian Months in the Years
Months Months Mt, MK, LKk, o John

1. MaskaramIst  August 29 September 11 September 12
2. Tegemt 1st September 28 October 11 October 12
3. Hedhr 1st October 28 November 10 November 11
4. Tahsas$ 1st November 27 December 10 December 11
5. Terr 1st December 27 January 9 January 10
6. Yakkatit 1st January 26 February 8 February 9

7. Maggbit Ist February25 March 10 March 11

8. Miyazya 1st March 27 April 9 April 10

9. Genbot 1st April 26 May 9 May 10

10. Sare 1st May26 June 8 June 9

11. Hamk 1st June 25 July 8 July 9

12. Nahag 1st July 25 August 7 August 8

13. Pag"enen 1st August 24 September 6 September 7

4. The Coptic Months

In order to establish easily the relation with the @oionths, useful particularly
for the Sanctoral, we give their names, both inti€qBohairic) and in Arabic:

1. Théout or Tat. 2. Paopi or Babah. 3. Athor otlé4. Choiak or Kiyahk. 5.
Tobi or Tabah. 6. Mechir or Amshir. 7. PhamenétiBaramhéat. 8. Pharmouthi or
Baram(idah. 9. Pachdn or Bashans. 10. Pabni or @&a'tiri. Epép or Abib. 12.
Mesoré or Misra. 13. Pikougi enabot or Khamsatayyyl-Nast.

5. New Year's Day

As we have seen above, the beginning of the CapticEthiopian year takes place
one month before the Autumn equinox according touli@nJcalendar. As can be seen
on the table above, it corresponds presently taustwg9 of the Julian calendar (Sep-
tember 11 of its Gregorian reform) for the threstfiyears of the fourfold series, i.e.
from Matthew to Luke, and to August 30 (Septemi&rfar the year of John. Let us
recall that the Churches of the Byzantine tradisitamt the year on 1 September.

6. The Era

The Ethiopians generally calculate their dates r@ieg to the Era of the Incarna-
tion, which is called M<: pHPTt: “‘amata méerat, that is to say "Year of Mercy." It
is what the abbreviation .(1.) indicates when it is written after dates.
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The difference of 7 (from Maskaram tahkas incl., that is through 31 Decem-
ber) or 8 (fronfTerr, or 1 January, tBag“enen) years between the Ethiopian Incar-
nation Era on the one hand, and either the JulidimeoGregorian Incarnation Era on
the other hand, is due to the fact that Ethiopia never extéine reform of the earlier
Alexandrian computation of the date of the Natifydesus Christ that used to be in
general use throughout Christendom. It is therefmigind the so-called Dionysian
Era of the Incarnatidn"or according to the Era of the World of Ammianughwhe
birth of Christ placed in the year of the world B56

The years B.C. (before Christ) are calldd<: « Al “amata’alam, i.e. Era of the
World, oreM< : @TPt: "amata Ferat, i.e. Era of the Creation, eM< : alJu: "amata
Addzm, i.e. the Era of Adam, oM< : ¢J: "amata Fedd, i.e. the Era of the Pun-
ishment.

7. The Hours of the Day

The hours are counted roughly according to the Rosgatem of 12 night hours
and 12 day hours. The Romans had an invariable euafld2 hours either of night
or day time. In turn, the day hours were all ofaldangth, as also were the night
hours. But the day or night hours could become défgrent according to the sea-
sons: the nights becoming shorter in summer angkloim winter, entailing the op-
posite for the length of the day hours. In simple fact, se'ebwchk in Western time is
one o'clock in Ethiopian time.

While the civil day begins in the morning, as did thahefancient Egyptians and
the Romans, the liturgical day begins on the esiaset, like the Jewish and Greek
days. Fasting days are counted according to tliedeiys.

The seven-day week was adopted from the Jews.

. THELITURGICAL YEAR, THE LITURGY OF THEWORD
AND THE LECTIONARIES

A - The Liturgical Year

While depending in particular on the traditions of thag&yand Coptic Churches
for many inputs, the daughter Church of Alexanthias built up her own liturgical
tradition. Most of the history of liturgy remainaknown up to the 13th c. when we
may witness the "coptisation" of the Ethiopian @hurThe result is obvious when
one examines the present-day liturgy of the Madstlam sacraments, where ecclesi-
astical order is rather strict. On the contrary, thedital year and the Divine Office,
in its "cathedral" expression, are examples ofgdashere the Ethiopian liturgists

% Due to the monk Dionysius Exiguusda .545).
4, Coby, op. cit.,434.
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have more freely developed their own religious Enedgical genius in a particularly
interesting way.

In the lectionary we find a combination of the tagpects: a liturgy of the Word
which respects the structure received from the i€dphurch, and the insertion of
this liturgy of the Word into a liturgical year éctred with the Ethiopian genius.

Contrary to the present-day Coptic traditibuit according to the tradition of the
Syriac-speaking Churches, the Ethiopian Churchdeasloped fixed liturgical peri-
ods with variable sizes that may be as short ag @m day, except for the Easter
Cycle, which is mobile and the total length of whis fixed®

The liturgical year is made up of two major paitte Temporal and the Sanctoral.

The Temporal includes:

1. The liturgical seasons, whether mobile (the cy€lgaster) or fixed.
2. The Sundays of the year.

3. The mobile festivals.

4. The fasts.

The Sanctoral includes the commemorations (of saints, mostlyjienan fixed
days of the months throughout the whole calendar. yEhe fixed seasons of the
Temporal as well as the coincidence of fixed fedsivfrom the calendar with Sun-
days or some fasts, entail a close relationship betweehetimporal and the calendar
or Sanctoral. An introduction to the latter wiletiefore be necessary in section Il of
this Introduction.

B - The Liturgy of the Word

The Church organizes the reading of the sacred tmdording to a system of
both worship and teaching, developed respectivglyhl liturgical books, which
govern the celebrations, and by the lectionarieshé context of the liturgical year.
Before we deal with the lectionaries, it is releviEnexamine the services which in-
clude a liturgy of the Word where the lectionares used, and how this liturgy of
the Word is performéd

1. The Services with Readings

The lectionaries know two types of services: of the morrfirgyf): za-nageh of
certain solemnities of the Sanctoral, and of Mg&s1( r: za-qeddsz). To these
two, we shall add a mention of tiézzema.

® But maybe not without any relation with it.
® Unless we take into account the last elementrathto it.

" For a description of the Divine Office in the Etpian tradition, see R.AFT, The Liturgy of the
Hours in East and West. The Origins of the Devific®and its Meaning for Todaghap. 16The
Ethiopian Rite Collegeville, Minnesota: St John’s Abbey 1984, Pp1-271, as well asABTEMICHAEL -
KiDANE, L'Ufficio divino etiopico: Studio Storico-criticooo particolare riferimento alle ore cattedrali
(Tesi dottorale al PIO non pubblicata), Rome 1989.
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a - TheWazema (xft :) is a service of vigil which is ordinarily perfoed dur-
ing the afternoon of the eve of an important feaisground 3 p.m. When, however,
the feast and its service of vigil take place fasting period when Mass is not cele-
brated before 12 o'clock (it is the case, for insta for the Transfiguration, which
falls during the fast of the Assumption), then Wazzma of the feast will be per-
formed in the morning of its eve, followed at 18lack by the Mass of the day, eve
of the feast. Th&Vazerma, therefore, cannot too simply be equated with Viespe

In principle, and according to the book of teeraf, the readings indicated for
the Mass of a Sunday or of a feastday should be riist #me during the service of
the Vigil2 Frequently, however, only the Gospel is read amdnsented at the very
end of the service, generally without any ceremony.

b - Themorning service ( yn: nagel) takes place before the Eucharistic liturgy
on the feast days of the Sanctoral. It is commonly knovtheasY/A b Mahelet, i.e.,
literally, "praise." In practice, it is a kind of &ins. From the point of view of the
lectionary, it includes both a Psalm-versicle (ealfh gradual) and a Gospel which
are chosen to match the principal commemorationasfdarticular day.The Psalm-
versicle (Ps) is calledo k: Meslaik (from Sabaka"to preach™), which may refer to
its being proclaimed, or perhaps to the elevatadepfrom which it is fitting to pro-
claim it'° in order to herald the Gospel reading. It is aldequately calle@®3M:
QVI tA: Qedma Wang), according to its position "before the Gospeél".

The text of theMeslaik consists of a verse and a half from a Psalm ofd)alis-
tributed in three sections, and which is sung aén@ythe same melody. The deacon
proclaims it first, then the assembly repeatshie $ame thing is done a second time.
The third time, however, somewhat differs: the deasings anud/\F: A=
Halleluya!* before the assembly sings the versicle for thetilas.

The execution of the Mesk, therefore, goes like this:

1 - Deacon: versicle.
2 - Assembly: versicle.
3 - Deacon: versicle.
4 - Assembly: versicle.
5 - Deacon: Alleluia.

6 - Assembly: versicle.

8¢t B. VELAT, Meeraf, Commun de I'Office divin éthiopien pour tounhée [=BVM], PO 34,
fasc. 1-2 (= Nr. 159-160), Paris 1966, p. 305, XIV

% See the presentation of the Sanctoral belowcsetitj C.
¥ The step of the ambo Qeddesbf the church, before the central doors of thetsemy.

Y For the wordVlestik, see BVM p. 56. In the context of the present witkMesliik is always
understood as the Psalm-versicle which preceddgutgical proclamation of the Gospel. In the it
of the cathedral Divine Office, the same term atfers to a kind of hymn.

12p sign that théMeslaik is nothing other than thleluia verse of other liturgies.
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The Psalm-versicle is sung five timem view of the figure 5500, which is the
number of years which elapsed between the Creatitme world and the coming of
Jesus Christ, who brings the world to completiara kimilar way, the Psalm (which
stands for the Old Testament's longing for the ognoif the Messiah) announces the
Gospel which fulfils it**

The Gospel is never proclaimed in any liturgicatisg without being preceded
by the solemn singing of this Psalm-versicle bydkeacon (or deacons) holding his
cros$® and standing under an umbrella, turned towards the Eastatiisvbn a feast
day, the drum lying on the ground is solemnly beate

c -Mass (60 f: Qeddiss, lit. "Hallowing") always follows the Morning offe
when the latter is performed. On a fast day, Mas®liebrated around 12 o'clock. It
includes four lessons read facing the four cardiivaktions.

The Missal M= ®: 60 t: Mashafa Qeddisz) contains the whole service of the
Mass with 14 anaphorfswvhich, like the readings, vary according to thexoemo-
rations of the day.

The Missal also includes rubrics which should bdewnstood in relation to the
Temporal. For example, the @2 mode is employed if there is a fast or if therev
tones of the time are those of a fdst.

It is to be noted that Mass may always be celetifatehether or not the Divine
Office has taken place. Th&A t1: Makelet may be celebrated before Mass, accord-
ing to the circumstances (occurrence of a feassgmce of dabot matching the
commemoration) and the competence of the partitsp@vailability of at least one
marigeta or choir director, singers, etc.). Tkéizema is considered less obligatory,
though proper on the great occasions. K\Vazema is celebrated, both YA(T:
Mahelet and Mass must follow. If thelaselet is celebrated, Mass must follow.

d - Sdection of the Readings

The readings will be taken from the lectionary. Bamctoral is organised so as to
attribute to each of the saints commemorated oertain day part of the readings.
TheMeslak and Gospel of Matins, which are different fromsh@f Mass, focus on
the main commemoration.

®n reality, many communities simply sing thteslak six times as the deacons do not proclaim the
Halleluya but the text of the versicle instead.

%) am grateful to Abba Habtemichael-Kidane, OFM Galpo gave me this piece of information.
1% See below n. 30.

16 The Missal printed in Rome for the branch of tlileidpian Church which is in communion with
Rome includes 17 anaphoras.

17 See below Section IV, B, 3: Rubrics Concerned Wihts.
18 Except on the Monday, Tuesday, Wednesday, Friddygenerally, Saturday of the Holy Week.

1% see below, section Ill, C: Commemorations andibraty
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2. The Liturgy of the Word at Mass

The first half of the Eucharistic liturgy is commonly known @é<: 80 t : Ser
‘ata geddse, which means: "the service of the Mass," not the cewi the first half
only.?’ The expression is used to speak not only for Masisalso for the liturgy of
the Word, which is performed in the celebratioriref Sacraments and the different
services, which constitute the Ritual.

This first part of the service follows the liturgy the Coptic Church in its main
lines? It includes the following elements: the preparmaid the ministers and of the
oblation; the prayer of thanksgiving attributed toB&sil and other prayers for those
who bring an offering as well as a prayer to comeptbe offertory; the penitential
prayer of the Absolution of the Son; the prayethef faithful; the censing. Then the
liturgy of the Word properly speaking takes place.

As in Egypt, each Mass includes three "epistleachEof these is introduced by a
dialogue by the deacon, the priest and the peBpleh is also prepared by a priestly
prayer and concluded with a hymn sung by the adgemb

The first reading is a pericope from the Paulingpas and is therefore called
OwN\(o:, Pawelos The deacon reads it as he turns towards the \idest,is said
that the West was the Apostle's territory of préaghaccording to the explanation
given by the Missdl*

The second reading is chosen from among the seattoke epistles and is sim-
ply called xpU: Hawarya, the "Apostle.” The second reading may also bemira
from the Apocalypse of JohnAp Oo: Qalamsis a short form ofaB= Ap Oo:
Abugalamsisoften called 1W: 0 vo Ra'eya Yadiannes "Vision of John." This text
is read by the assistant deacon turned towardsdhé.

The third reading is from thERP: xpl 1: Gebra hawaryat, the Acts of the
Apostles. The assistant priest reads it facingstingth. Only priests qualify to read the
Acts, because their priestly ordination gives tlaeshare in the apostolic ministry.

After these three readings, the celebrants offppl&ations while going in pro-
cession around the altdrthe priest chants tHEheotokig* the clergy and faithful

% See the Missal ch. I, n° 58 (MADUD, The Liturgy of the Ethiopian ChurgcfrLit.] Cairo, 1959
<A translation of the Ethiopian Mass book, Mushafa qeddisz (MZ ®: 60 t:) in Geez and Am-
haric, Addis-Ababa, 1942 E.C./1950A.D.>, p. 17).

%l See O.H.E. KHS-BRMESTER The Egyptian or Coptic Church. A Detailed Descdptiof Her
Liturgical Services and the Rites and Ceremoniese®led in the Administration of Her Sacraments,
[=Lit. Serv], (Publications de la Société d'Archéologie Copiextes et Documents, 10), Cairo, 1967,
pp. 46 sqg.; W. McoMmBER, "Ethiopian Liturgy”,C.E, Ill, pp. 987-990.

22 cf. M. DAOUD, Lit., 1ll, 136.
23 Cf. M. DAOUD, Lit. ch. Ill, n® 111-117.
24 praises to th&heotokosthe Mother of God. Cf. M. BOUD, Lit. ch. Ill, n® 155-159.
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alternate the Hymn of the incerfSeand the priest begins the Christologigai-
shagion understood as the introduction to the most relv®myer of the Covenant
(Kidan).?® This prayer is concluded by the collective Outatand Hail Mar/ re-
cited after the short intentions formulated byphest.

The priest proceeds to say aloud the "Prayer of thegbammd the Gospel is then
announced by th#leslik sung by the deacons. Meanwhile, the priest bletbses
four corners of the universe and incenses the Gogiek by the assistant priest. The
latter will previously have put one of the five mis10f incense specially blessed in
the previous stage of the service into the cefiser.

Then a procession is formed. The ministers go arthum altar, preceding the priest
who carries the book of the Gospels open and pnesldThe holy Gospel, the Word
of the Son of God proclaimed by N. [Matthew, Mark, or Luke]dieached by John]."
They all step out of the sanctuary and the peaple towards the Book as they sing.
The celebrants, and sometimes other clergy as @ftdh kiss the Book at this point
and the priest invites everybody to recite anofar Father and Hail, Mary. The Gos-
pel QurI tA: Wangl) is read in a simple manner by the priest standider an um-

25 Cf. M. DAOUD, Lit. ch. IlI, n® 160.

6 The text is part of th&ashafa Kidan or Testamentum Domiédited and translated by R. Beylot,
Le Testamentum Domini Ethiopjdrouvain 1984), which Our Lord is believed to halietated to the
apostles and disciples during the time betweeRbgirrection and his Ascension. The book, which can
be dated from the 5th c. and situated in the dréantioch, includes a liturgical section, which éeypls
on the "Apostolic Tradition" (the area of Antiocdrpund 300). The Anaphora of the Lord is part ef th
Testamentum Dominkor the text, see M. ADUD, Lit. ch. Ill, n° 174-175 and Appendix pp. 314 to
321; BVM pp. 161 to 174. The Ethiopian traditios@sates both thi€idan and theTrishagionbecause
both have been given by Christ, although in difiex@rcumstances. Jesus is believed to have asked J
seph and Nicodemus, who had taken him down fronetitbgs, to recite th&risaghionwhile burying
him (see for instance the book of meditation calleth sostwiemimita megr, ed. Tesf GabraSellasz,
Addis Ababa 1986E.C., pp. 79-80). | am indebted to Ablblabtamichael-Kidane to have attracted my
attention to this fact.

The Prayer of th&idan is composed of three sections, which include tipregers each. Outside
Mass, the whole of thKidan is always said. At Mass, only one of the sectisrsaid: the first section,
for Midnight (za-manfaqgadit), is used at a night Mass (Easter, Baptism andst@tas). The second
section, for the morningé&-nagel is said at a morning Mass (all Saturdays andi&ysof the year, as
well as the week-days outside a time of fast). ffivel section, for the eveningd<ark), is used when
Mass is celebrated in the afternoon (on fast days).

2" TheOur Fatheris always concluded by the doxologr thine is the kingdom, the power and the
glory forever and ever. AmerThe following is a version of the much used Hfrao Hail, Mary
(B [M: I'Bpa fA: Ba-saima Gabregl):

O my Lady Mary, hail to thee by the salutationhaf &ngel Gabriel. Thou art a virgin in mind and
thou art a virgin in body. Mother of God Sabaothjl to thee! Blessed art thou amongst women and
blessed is the fruit of thy womb. Rejoice, O fulirace, God is with thee! Pray and supplicaterfarcy
to thy beloved Son Jesus Christ, that he may ferggwur sins. Amen.

%8 Three grains were burnt at the censing, the foomth is offered to the Gospel, and the fifth one
will be for the Eucharist.
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brella. He turns towards the East, outside thetsang’, and holds the cross of the
deacori’ The priest concludes the reading with a verseclwtiries with the Gospel
writer, and the assembly sings the correspondingntof praise.

The holy Book is wrapped in a cloth by a ministed affered to the veneration of
the faithful who kiss it and touch their foreheads to it sigja of both loving venera-
tion and adherence. The homily is given at thigestaThe service then proceeds
with the deacon ringing a bell and dismissing #iechumens.

C - The Lectionaries

The liturgical book which indicates the seasonthefTemporal and the feasts of
the Sanctoral, as well as the biblical lessons lwfitche different days or Sundays
of the liturgical year, is thB1Z ®: Wx_: Mashafa Gessawe.

The word Gessawe means "explanation”, "exposition”, hence "ordohother
reading say§Bvx_: Gehsawe, instead. This would ascribe to this book an Eaypt
origin®

The MX ®: Wx_: Mashafa Gessawe is both a perpetual liturgical calendar or
ordo and a lectionary. In turn, the latter may be eithielar plenary lectionary (in-

cluding therefore the text of the biblical less@ngten in full), or else only an index
of the readings. We shall make use here of the Wectionary' with the general

29 Though some people claim that the Gospel shouldyal be read while put on thibot, which in
turn rests on the altar: from the sanctuary.

%0 Quite likely, this cross (in fact a long staff pegal with a large cross which can be detached and is
used by the priest for important blessings) hasritin in the "caduceus" or staff, which is theiatite
of the god Mercury, the messenger of the suprerdeirgthe Greco-Roman mythology. The caduceus
entered the Christian iconography of angels andbesme characteristic of the Ethiopian deaconsin h
ministry of leading the people in their prayer attitudes. The pastoral staff of the Bishops offhst-
ern Churches derives from the same caduceus.

%1 fact, even though the habit of preaching atehd of Mass before the final blessing (like in
many Russian Orthodox churches) is widespread,v&ment is growing, at least in important towns, to
preach immediately after the Gospel has been pneatha

%2 as Jeffery Chantbook (= PEBFERY, The Liturgical Year in the Ethiopian Deg@\=Chantbook],
0010000000 - Studies in Honor of Robert Taft, SJ a cura dC&rr, S. Parenti, A.-A. Thiermeyer, E. Vel-
kovska, Studia Anselmiana 110 = Analecta liturdizaRome 1993, pp. 199-234.) contends (p. 209). The
ms. EMML 1832 he brings as support (n. 32) is iddeated 1280/1 A.D., the time when the Amhara
King Yekuno-Amkk had just taken the power from thegiie Dynasty (1270) and a period known for
the systematic Egyptianization of the Ethiopian i€huTo ascribe an Egyptian (Coptic) origin to sach
book, therefore, has nothing surprising. Severak®e of the end of the last century are presented as
translations from the Arabic: E3ATCHEW HAILE and W.F. M\COMBER, A Catalogue of Ethiopian
Manuscripts microfilmed for the Ethiopian Manustridicrofilm Library [=EMML], (Addis-Ababa,
and for the Hill Manuscript Library, Collegevill&0 vols published, Collegeville, 1975-), EMML, 1V,
1209 and 1332, or EMML, X, N° 4439 (1892/93 AD). Mien is made in the introduction of the latter,

f. 2 a, of "the book of the order of our fathers Egyptians". The Missal always includes an initiale
referring to "our fathers the Egyptians” (Ma@up, Lit. p. 7: ch. II, n°® 1).
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meaning oiGessawe, whether plenary or not, and shall be more preglsen neces-
sary.

1 - Sources

Two printed lectionaries are presently in use m Hthiopian Orthodox Church.
We shall describe them below and refer to them wtideabbreviations of, respec-
tively, "MG" and "NMG." They allow most of the commities to possess their own
Mashafa Gessawe. The first modern printe@Gessawe was the small book called
MZ @: aoAdC: Mashafa Aseldi.

Formerly, not every community had its own lectignaince manuscripts were rare
and very expensive. At present, the printed leaties do not seem truly to depend on
former lectionaries except, quite likely, as fatlasliturgical seasons are concerned. It
is what we can deduce from the introduction to N3G3], which explains the circum-
stances in which these modern lectionaries appeBefdre, the introduction says,
people used to read as they wished and it canrediiidor sure that their choice was
agreeing with the occasion. Besides, even in platessed with Church scholars,
choosing the appropriate lessons was a difficidta@se. In addition to this, the schol-
ars were not of one thinking and there was feltnib»ed to harmonize the prayer, the
readings and the teaching that were to be addréssbd same people. Therefore, a
number of Church scholars undertook to prepar@ieies. The first one wadaga
Walda-Rufi'él, a scholar of Dabra-Bizan (see below). Anothes aiasMal’'aka Da-
hay Tagafa of Dabra-Marqos (&am), who wrote a lectionary for the whole year. It
was only a hand-written work, however, and coultl m® of any use to the whole
Church but only to a few churches and monastef@answer this scope, this lection-
ary was prepared in 1925 E.C. (1932-33 A.D.) dadex, the introduction explains.

In any case, the history of the lectionary requinesstudy of the manuscript tra-
dition, which, unfortunately, we are not in pogitim perform. On the other hand, the
seemingly late development of the liturgical seasand their particular character
might very well make them more dependent on thditioa of the Divine Office in
its cathedral form, of ¥eéd, after the name of the inspired cantor to whorasis
cribed the origin of the plainchafitThis is however a matter for caution, for the
Ethiopian Church is the carrier of a tradition, @¥his very firm in its spirit, even if
diverse circumstances render its evaluation unédsy history of the lectionary re-
quires the study of the manuscript tradition, whiehfortunately, we are not in the
position to perform.

Probing into the available catalogues, however giiag/ed to make an inventory
of the following manuscripts, classified in chravgical order*

33 0n st. Vared, see thetatus questionigiven by Habtemichael-Kidank Deggd'a, p. 365-3609.
% The Catalogues of Manuscripts where we found mahtetevant to our topic are the following:
British Library:
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1. Manuscript Documents

1. XIV-XVth c. Shoa, Debbi, Ankobarr, Waramo Mikl (= EMML, VII, 2883)
2. XVth c. Wallo, Amlassal, Hayq E#anos (= EMML, V,1954)

3. late XVth c. Brit. Libr. Or. 543-(= Wright N.129

4, XV-XVlth c. Addis Abbaba, Institute of Ethiopi&tudies (= EMML, V, 1571)
5. XV or XVlth c. Brit. Libr. Add. 18.993- (= Wrigm® 130)

6. XVth and XVIthc.  Vat. Eth. 15

7. Before 1540 Vat. Eth. 16

8. XVlth c. Vat. Eth. 26

9. XVlith c. Vat. Eth. 79

10. XVlith c. Shoa, Ankobarr, M&dné “alam (= EMML, VI, 2437)

11. early XVllith c. Brit. Libr. Or. 544-(= Wright° 131)

12. XVllith c. Shoa, Asgert, Galik Maryam (= EMML, VIII, 3040)

13. XVllith c. Shoa, Asgert, Galik Maryam (= EMML, VIII, 3042)

14. XVIlith c. Shoa, Ankobarr, Bhel Wanz Miryam (= EMML, VII, 2581)
15. XVIlith c. Shoa, Ankobarr, Ankobarrdyam (= EMML, X, 4024)

16. Ca. 1790 Addis Abbaba, BpUra’el (= EMML, |, 174)

17. XVIII/XIXth c. Manchester, John Rylands LibEth. 21

18. XIXth c. Shoa, Aggert, Gira Agar Egzi'athér (Ab) (= EMML, VIII, 3297)
19. Between 1809 and 1852 Vat. Eth. 271 (= Vandchaot p.474)

20. 6/8/1890 Addis Abbaba, torto, Ragu'el (= EMML, |, 67)

21.1892-3 Shoa, M@ and Wada#, Salh Dengly Mareqos (= EMML, X, 4439)
22.1896-7 Addis Abbaba, BpHanra (= EMML, IV, 1332)

23.1897-8 Addis Abbaba, BolUra’el (= EMML, |, 173)

24.1898-9 Addis Abbaba, Gab#e(= EMML, Il, 359)

25. The three following manuscripts are actuakyghme work.

Dillmann = A. DLLMANN , Catalogus codicum manuscriptorum orientalium quMoseo Britan-
nico asservanturPars tertia: codices Ahiopicos continens, Lontia7

Wright = W. WRIGHT, Catalogue of the Ethiopic Manuscripts in the Bhitiluseum acquired since
the year 1847l.ondon, 1877.

Ethiopia (with the microfilms available at Collegeville, BB

EMML + number = GTATCHEW HAILE and W.F. M\COMBER, A Catalogue of Ethiopian Mss
Microfilmed ... and for the Hill Monastic Manusctipibrary, Collegeville, t. | to X published (we indi-
cate the tome in Roman figures for the sake of enience).

Manchester:

S. SRELCYN, Catalogue of Ethiopic Manuscripts in the John Rgbniversity Library of Man-
chester, Manchester, 1974.

The Vatican:

Vat. Eth. (no indication of catalogue) = SREBAUT and E. TSSERANT, Codices Aethiopici Vati-
cani et Borgiani, Barberinianus Orientalis 2, Raisas 865, Pars prior, Vatican City, 1935.

Van Lantschoot = A. XN LANTSCHOOT, Inventaire sommaire des mss vaticans éthiopien2291in
honorem Anselmi M. Card. Albare¢la Studi e Testi, 219), Vatican City, 1962, p. 42 (+ 2 pl.).

O. RAINERI, review of S. WILIG, in Orientalia Christiana Periodicé6(1990), p. 499-502 (a brief
description of the Comboni collection of the Vatidabrary, not yet catalogued; its mss are idesifi
with the letter E).
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a. End XIXth-early XXth c. Addis Abbaba, #da, Giyorgis (= EMML, I, 996)

b. 1913 Addis Abbaba, Ada, Giyorgis (= EMML, IIl, 995) Addis Ababa
€. 1883-1913 Addis Abbaba, @i, Giyorgis (= EMML, Ill, 947)

26. 6/8/1918 Addis Abbab&ellasz (= EMML, 1V, 1209)

27. The three following manuscripts are actuakyghme work.

a. 1923 Addis Abbab&gllass, N. 11 (= EMML, 1V,1165)

b. Addis AbbabaSellass, N. 12 (= EMML, IV, 1166)

C. Addis AbbabaSellasz, N. 13 (= EMML, 1V, 1167)
28.1931-2 Shoa, Tagulat and Bylylitaqg Amanu’el (= EMML, VI, 2173)
29. 1940 Addis Abbaba, iyam (= EMML, Il, 390)

30. 1940 and 1936-7  Addis AbbabaAktgz Yamina Berlan's (= EMML, 111, 832)
31. Ca. 1945 Addis Abbaba, #&l4, Giyorgis (= EMML,111,953)

32. XXth c. Shoa, SablmatGegga Maryam (= EMML, VII, 2941)

33. XXth c. Addis Abbaba, Eoito, Manbaraellass (= EMML, 111, 864)
34. XXth c. Addis Abbaba, YakatMarigeta's Malaku's (= EMML, |, 278)

0.? Undated Brit. Libr. Add. 16.249 (= Dillmann 26)

In addition, five manuscripts of the Comboni cdiiec at the Vatican Library (E
1,3,4,8 and 11) mentioned by O. Raineri.

2. Fragmentary Documents

One may find elsewhere a number of mentions ofingadneant for specific oc-
casions of the year. For instance, Vat. Eth. 36 (XVIthncludes readings for Pente-
cost, in a liturgical framework left unspecified; V&th. 66 (dated 1551) has the four
Gospels of the Resurrection; Vat. Eth. 29 (XVthanhounces readings for Easter,
and so does Vat. Eth. 86 (XVI-XVIIth ¢.); Vat. EttR (XVth c.) gives a set of read-
ings Ba-Maryam; Lake Tana Kebran 45 and Dabra Btyam 14 have readings for,
respectively, Nmas 15 andTerr 21; EMML, X, 4335, has only ff. 161b-163b for a
Gessawe of Maskaram an@egemt, etc.

3. Remarks

This exploration reveals a few points:

1. The ancient manuscripts are rare, but the documt@mtbecomes richer
around the XVIlith c. and onwards.

2. The origin of some lectionaries is Egyptian, accordingatious indications
(colophon, structure...).

3. There are several sorts of lectionaries: plenarindexes, commons, lec-
tionaries for Lent, fragments &fentecostarialectionaries for the Fridays,
Saturdays, and Sundays, lectionaries includingimgddr the evening and
the morning of the Days, etc...
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4. Former Practices

To compensate for the lack of lectionaries, a smiuhas often been for the lead-
ers of the communities concerned to meet and debelmselves what should be
read. This may have occurred on the spot, withoything recorded in writing, on
the occasion of the celebratioisn a more serious way, local lectionaries may also
have been composed in a more or less elaborateemaam said above (point 1:
Sources).

Besides, it is possible that one of the reasonthfodevelopment of the monthly
cycle of the Sanctoral (which is a truly populakecdar, useful for any sort of ap-
pointment) may have been a handy solution to pesadgtle lectionary, easy to
memorise or even to keep in hand-written féfm.

2 - Printed Lectionaries
1. Partial Documents

These documents do not contain the whole of théfery, but either a global
selection, that is to say of a certain number eismons chosen for their importance
in the course of the year, or a section of thesi®e such as Sundays.

a - Alagz Walda-Ruifi'él, Mashafa Asdeti (MZ ®: aoAdD) (= MA). This
booklet of 92 pages (format: 10 x 15 cm) was pregbam the Eritrean monastery of
Dabra-Bizan and printed at the Swedish mission, akanl914 E.C. (= 1921 A.D.).
The word ofAseleti seems to come from the resbt (s17) / aslara: "to accomplish, to
make useful," hence the meaning of "handy mand&is small plenary lectionary
proposes readings for thirty-four occasions. It wees first book of this type to be
printed, thanks to the position of the monastaryprder to give service to a wider
circle for the reasons explained above.

b - Maarat Sebat-la-’Ab, tw="?. & B: fMv~:/ -= BalltOMNO: Bt<:
kKpo:O v: aljy; Tewefitwi hassiba zaman-enn tariku ba-’Ityopya beta krestiyin
agwam: " Thetraditional computation and itshistory in the set-up of the Church
of Ethiopia" (=M S). Addis-Abbaba, 1981 E.C. (1988 A.D.).

Pages 221 to 228 show an indexw(l:) for the Sundays of all the yeHrn fact,
this index is not original and we do not need to take it iotoant since it appears to
reproduce MG which is described below. It is trbattwe can number about fifty

Bitis quite likely, judging from the present ddyle of the arguments which rise regularly right in
the middle of a service, for instance about theaghof an anaphora, or of a hymn.

% as Ugo Zanetti, S.J., suggests. See below selttifthe Sanctoral), G.

3" The author states p. 228 that he follows the aiguiordo prepared by a certalagz Asraga, an
authority of Gondakedat: church choir school, who discovered in a "monuthtérg ancient book from
which he drew his knowledge. No more informatiogiigen, for instance as to the patronymic name of
this man, or as to the time when he lived.
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differences between these two indexes, but thesed®a misprints, inversions, addi-
tions of readings for different occurrences. We=nbbwever, a few interesting im-
provements as, on two occasions, Gospels whichepeated without apparent rea-
son are replaced by other lessons.

2. Full Documents

The following are relatively new works:

a-MZ & Wx_: fUteBB: I MT: 105 *MT: Qf ~BT: fWaBp: UOA:
M{M= Tt; Mashafa Gasawe za-yetnabab erramat eskaamat wa-za-saibet za-
yahaber mesela mazmiir " Lectionary of what is to be read from year to year®
and of the Sundays®, together with the Mazmur® (= MG), edited by the Patriar-
chate of the Orthodox Church of Ethiopia, Addis BdaThe introduction of the
book tells the complicated story of its productionsltribes its origin to an initiative
meant to meet the need described above (1 - Souafter the partial attempt of
Alagz Walda Ruii’el of Dabra-Bizan with hidfashafa Aselei (see aboveMal'aka
Dajhay Tagafna of Dabra-Mqos (Gggam) wrote a ectionary for the whole year. It
was only a hand-written work, however, and coult lv® of any use to the whole
Church, as we already saw. This lectionary wasethex prepared in 1925 E.C.
(1932-33 A.D.) with chapters and verses oAllag: Heruy Fani andLige Qadal:
[sic] Alaga Afa-Warq revised it with the intention to havéoéing printed. But when
all was completed witiMalaka [sic] Bertain Admasu as secretary, the book re-
mained unprinted because of the war. But then,entfié rest of the book disap-
peared, the first half happened to be rediscoveyd@#ifn Sahla-Maryam. Metropoli-
tan Baselyos authorized in 1945 E.C. (1952-1953 A.D.} tha recovered section,
prepared again by the Department of History aneraitre on the same basis as be-
fore, be printed. The book was reprinted in 1958. £1966 A.D.), and on Mizya
26, 1973 E.C. (4 May 1981 A.D.) for the last time, sincestjgposed to be replaced
by NMG (see below).

This work of 152 pages is an index{1:) in three parts:

1. The lectionary of the Days (yWx_: ffQtp: Gessawe za-zawatey, that is to
say the Sanctoral (pp. 9-124). The title describes the santy tgatiaying: "From
year to year." This section gives, month by month, a list of theneonorations
for each day. The references of the different lessons follow. ateplaced be-
side one or two headings, which are shown in the left margin. Thusikthe Za-
Nageh("for the Morning," i.e. Matins) includes a Psalm-versides$lik) in as-
sociation with a Gospel on 112 occasions, and the ridbriQeddse (“for Mass")
is always present.

38 .e. the Sanctoral. See section Il below.
% .e. the Temporal. See section 1V below.

40 e. the Sunday hymn described below in sectignd\2. This mention refers to the chantbook of
theDegd'a.(or to Zig).



86 EMMANUEL FRITSCH

The 112 days on which a morning service is presdrédre shared among the dif-
ferent months as follows: on 12 occasions in MaskaB inTeqemt, 13 irHedar, 13
in Tahsas, 11 inTerr, 5 in Yakltit, 5 in Maggibit, 6 in Miyazya, 8 in Genbot, 6 in
Sarg, 11 inHamk, 14 in Naa<s and 1 inPag"enen. This service is performed only
if a tabot of the corresponding commemoration is preseritérchurch?

Each book of the Bible is indicated in an abridgey, followed by the chapter,
the verse and thiacipit, and then by the verse which comes afterddsnit (termi-
nus ante quenThis last verse will therefore be understoodwsicely. Unless it is
well known, the text of the Psalm-versicleMeskik is written in full, without any
mention of chapter or verse. When the text ofNteslak is well known, only the
first words would be found. The anaphora to be uskduld Mass be celebrated, is
also indicated.

2. [The lectionary placed] as a supplement for the mobile festivals and the
fasts Bsw k: A OQO A 0OQp(: BsAT—: aZx T, Bataweak la-miwau la-
miwardu baalat-enriz aswamat (pp. 125-127). This second section is concerndia wi
the days of the Easter Cycle which do not fall @uaday: the Mondays which start
the fasts of Nineveh, Heraclius, and the 40-daty fhe Friday of Nicodemus, which
ends the 40-day fast; mid-Pentecost; the mobile festithkeofAscension; the Suppli-
cations®?

3. The lectionary of the Sundays, together with the mazmur (pp. 128-149).
This section enunciates the liturgical seasonsdwprovide the Sundays with their
framework) on the day on which each starts. It gises theiterminus ad quemnit
does so sometimes by mentioning the saint of thptimthe manner of a date: "Up
to [the feast of] saint Qifgos," or "of Abla Yohanni," for example.

In this section, we also find the index of the Syntkadings as in the section for
the Days: to start with, the serial number of thday is found, followed on the
same line by the first words of tiazmur the hymn of reference, which is drawn
from the chantbook.

“1 Thetabot, lit. "ark" (of the Covenant), corresponds to th&raklabs used in the Coptic, Syriac
and, formerly, Roman rite churches. In Ethiopi& ttibot is consecrated by the Bishop (or, at his re-
quest, by th€@omo3 who dedicates it in the name of a particulartséiroduced in a church, thebot
gives it its name which, then, plays a role analsgo that of the titular of the church in the West

2 The "Supplications"unt Mehelk, or rather:unAl Mehelefi. This type of office, which can
stand the analogy with the Latin "Rogations,” ifgrened 10 times a year, always on a Wednesday or a
Friday in connection with established times, indejemtly of particular needs or circumstances, eithe
a "complete” form Nlelu'at: for John the Forerunner, the Friday ending Lewt Bentecost) or an "in-
complete” form Netugit for the Fast of AdventVlasqal the Season of the Flowers, before the Great
Fast, after the 2nd and 5th Sundays of the Gresif &iad the Rainy Season). Variations are found ac-
cording to the schools of plainchant (see belove Shndays - thaq'ag“am). We shall not deal more
with this topic here but the interested reader ow@ysult BVM p. 35-37, corrected and completed by
Habtemichael-Kidané, Ufficio, chapter IX.

The name oMehellz can also be given to the series of invocations surdifferent times (evening
prayer, times of distress, etc. even during Mass)eu the direction of clergy, with deacons holding
icon(s) and "processional” cross(es), outside tioeat building.
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The Sundays are numbered from 1 to 80. The expactetber of 52 Sundays is
well exceeded because of the many provisions whésle been arranged for all the
possible occurrences for a particular year. IntamdiMG registers every portion of
the office of Palm-Sunday (Ho®nri) under a distinct number, as if it were a ques-
tion of 10 distinct Sundays.

The group Psalm-versicle + Gospel is not founchatdffice of Matins before
Mass on a Sunday.

b - MXZ ®: wx_: Mashafa Gasawe ka- ‘amat eskaamat ba-Qedasz-ni ba-
Mahelet gizz ba-zawater-eni ba- “elata sanbat ya-mminabbaba/era hagb: “Lec-
tionary of what is to be read from year to yeaMass and at Matins, on the Days and
on the Sundays. Comput" #Ga). This is what the end paper reads. The titlehen t
cover readsMashafa Gessawe mesela marea /"eld'a zaman eska hulaih arba and
[Amharic, sic!]‘amata méerat "Lectionary with the guide of the reckoning ahé
until the year of mercy 2041 [= table of movablasts until 2048 A.D.]."

This book was edited by TasGabraSellass, Addis-Ababa, 1976 E.C. (1984
A.D). It is a plenary lectionary totally written {Be’ez and corresponding exactly to
MG. It is interesting to consult, however, for tvaasons: (I) It allows to correct MG
or to supplement a reading forgotten by it, forragke, and (2) the texts of the Sun-
days include specific elements of the office, imtipalar theMazmur in modern,
easy to read print anid extensoln actual practice, however, this lectionary is hardly
in use, as the readings are generally performéarinaric.

A difference with MG is to be noted: the arrangetr@fithe work is somewhat
less practical; it is structured as follows:

1. From p. 5 to 304, the Days, or Sanctoral, are ggdufrom Maskaram 1 to
Yakkatit 30.

2. From p. 305 to 390, the Sundays are found, togetitarthe exposition of
the liturgical seasons, and, in addition, Holy Sddy.

3. From p. 390 to 398, the readings for the first dafythe fasts and for the end
of Lent.

4. From p. 399 to 718 the Days of the second halfhef year have been
grouped.

5. From p. 718 to 768 the Sundays from Easter updcetid of the year are
found.

6. From p. 769 to 774, mid-Pentecost, Ascension, dgnining of the Fast of
the Apostles and a Mass for the "Supplicaftdnbave been grouped to-
gether. The book ends with two pages of eccles@stiomputation, the
Bahera hasab ( HP: & [3:), followed by a table of the movable feasts from
1976 to 2041 (September 1983 to September 204§.A.D.

c-M3Z &: Wx_: Mashafa Gessawe, " Thenew Lectionary" (= NMG)

“seen. 42.
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This book has been produced by the Patriarchatal@dis-Ababa as a replace-
ment for MG. Thus, we characterise it with the atije "new." It is made up of two
volumes, whether they are bound together or nag. firbt one is for the use of the
priests ra-gagwest NM G/P) dated 1977 E.C. (1985 A.D.) and the other orferis
the use of the deacormafdiyigonit, NM G/D) dated 1978 E.C. (1986 A.D.).

NM G/P includes:

I- The lectionary for the Days, from p. 1 to 486.

lI- The index for the Fasts and the feast [of teehsion], from p. 487 to 490.
lll- The index for the Sundays, from p. 490 to 496.

NMG/D includes:

I- The lectionary for the Days, from p. 1 to 241.

II- The index for the Fasts and the feast [of tlseeksion], p. 242 and 243.
lll- The index for the Sundays, from p. 244 to 246.

A few remarks:

1. The Meslak or Psalm-versicle is placed with the Gospels in®IRl even
though it is always sung by the deacons.

2. Both volumes include the same sections set in amgfrical way, even
though they happen to vary. For example, NMG/D witvide readings for
every day of the Week of Easter, but NMG/P does not

3. The lectionary for the Days is organised as a pjeletionary: it includes
the texts of the readings themselves. These lessensery shoff, and pre-
ceded by their references. The final verse is wtded inclusively. The
Number of the Psalm of thdeslak is also shown, but not the verse numbers.
The Days are written out in full on two columns,Ge'ez on the left and in
Ambharic on the right.

4. There is no longer any Sanctoral: the daily comnratians are not written
and, on the other hand, the readings have noaelatith the commemora-
tions of the Synaxary, except in the case of astantling festival which
could not be bypassed. The explanation given ferfétt is that the new lec-
tionary aims at proposing the full four Gospels &hdPaul's letters each year
to the meditation of the faithful. However, thenmiple on which the actual
choice of the pericopes lies is not known to us.aMetold from the start that
we should expect repetitions from the books ofAlts of the Apostles and
the "Seven epistles” (i.e., the Catholic Epistles).

5. NMG offers readings for every Day, in the order Klog + Mass + Evening:
1) a coupleMeslik + Gospel for the morning,
2) aMass,

“1n contrast with MG, which does not hesitate terofull chapters.
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3) another coupl®leshik + Gospel for the evenirfg.

These morning and evening lessons are meant tohetié double daif§
celebration of the Prayer of the Covenan§aipta Kidan.*” The anaphora to
be used is indicated for each Mass.

6. NMG includes a lectionary for the Days of the tveelionths of the year, in-
cluding those days, which always fall in Lent. In a fi@ravay, it provides us
with a full index for all days of the fast: a truenten lectionary.

7. The Lenten index provides the text of teslik, always with the reference
of the Psalm. The anaphoras are indicated once only aftestiday of Lent,
p. 489, just before the texts regarding the Ascensi

8. Every Sunday or series of Sundays belonging tmglesiiturgical season is
preceded by the name of this season. The Sundayisteoduced by a title
made up of both their number within the seriesIbthe Sundays, and the
Mazmur*®

3- Other Published Documents
a - The Lectionaries

In order to be complete, let us make a passingiarent two other types of lec-
tionaries:

1. WBt<: kpo:O v: [TA(T: Ya-Beta krestiyin salot: "The Prayer of the Church”
(= BKS), was composed and published in London duringrtipeiial exile in
1931 E.C. (1939 A.D.). This book includes a leddign which contains a
number of peculiarities and seems contaminatedthmsr araditions. It is not
possible to discuss it here. This position could be redereil on the basis of
the study of manuscripts.

2. TBP. H 1. GebraHenmumat: "The [Book of] the Service of the Passion,"
i.e. the lectionary for Holy Week (€H). This book was printed for the first

time in Addis Ababa in 1942 E.C. (1950 A.D.). lughly follows the Egyp-
tian practice.

3. The readings of thRitual are not grouped together in a particular lectionary.
We refer rather to the virtual collection of lessdielonging to the celebra-

45 We observe that the civil day has overruled tluedical day. Th&Sessawe EMML, 1V, 1165, for
instance, also included a daily series of 3 sesyioat in the traditional order: Evening, MorniMgss.

46 Especially the evening prayer, very widely attehuhetowns.
4" See n. 26.

8 \We should also take note of the relatively ligileecess which NMG has had up to now. Communi-
ties are attached to the index of MG, which ha®imecvery familiar and, in particular, to the redat
ship between saints and readings which is fouritl Besides, these feelings are supported by tee co
ratio between MG and NMG. MG continues to be publishedrésti GabraSellass, both under the
form of MG and under that of MGa.
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tion of the different Sacraments (Christian IniGai Matrimony, Anointing
of the Sick) or such occasions as the blessingeofand where a church will
be built, the blessing of the waters on the feast of thehpiy, etc. Therdo
of the ceremony calls for the first part of theeteation to follow the model
of the first part of the Mass; it will thereforecinde a liturgy of the Word
similar to that of the Mass and known by the saraenen of Ser “ata
Qeddisz.* We shall not deal here with the Ritual.

b - The Chantbooks

The chantbooks of the Church propose a hymnography oegasisording to the

liturgical seasons of the year or the feasts amethoemorations. Thus, the organisa-
tion of the various hymns and antiphons presuppas&sucture of the year and a
calendar (or calendars), which would deserve fidlgholarly study. All the docu-
ments agree roughly on the different liturgicalssee, which mark the year, even
though there are terms still to be better defiretbaheir use or meanifiyWe shall
rapidly review these chantbooks.

1. MX &: d0: Mashafa Degd'a (= MD) is the main chantbook. It covers the
whole year. It is concerned with both the Temparal the Sanctorat.

2. -M: d0: Soma Degda : "the Degda of the Fast" (=SD). This Lenten
chantbook probably used to be part of Eregd'a itself. It contains the hym-
nography proper to the Sundays and weekdays afrdat Lenten season and
beyond, since it includes Holy Week services amdriight of the Resurrec-
tion as well.

3. MI &: y) @ Mashafa Meeraf.>® This book, the name of which means
"chapter," cannot be employed alone, but alway$ wie chantbooks, to
which it gives the necessary structure. It includdsics related to the liturgi-
cal year.

4. MZ @©: Mx )T: Mashafa Mawase’t (= M) is an antiphonary used around 50

times a year, and especially for the funetalShe occasions of its use, as
well as the way they are styled, are of interest.

49 See above section II, B, 1. The practice is afteluced to keeping the framework of the readings

(dialogues which give a rhythm which punctuatescéremony in a way similar to that of the shoa-lit
nies of the Byzantine rite, introductory prayerd aoncluding hymns) without actually reading them.

%0 Such aKebra gedduan in theDegd'a, Da’ata Si'ol in theZemnare, or the whole purpose and

use ofMawaseet, etc.

> Cf. the introductions provided for byaBIrEMICHAEL-KIDANE, Il Degd'a, and &rrery, Chantbook

%2 BVM; B. VELAT, Etudes sur le Meraf, Commun de I'Office divin éthiopidrEtudes], PO 33 (=

Nr. 155-158), and 34, fasc. 1-2 (= Nr. 159-160YjPEO66; B. \ELAT, Exécution liturgique de I'Office
divin éthiopien[=Exécutiof, Paris. Pro manuscripto.

%3 ¢f. BVM p. 60-61; S. ®EBAUT, "Un Recueil ancien ddawas’et" [=Mawas’et], Athiops4/1

(1931), pp.1-6. Paris. B.BLAT, Le Mawase’etet les livres de chant liturgique éthiopjgaMawase’ef],
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5. MZ ®:{ :Mashafa Zemnare (=MZ) is an antiphonary the texts of which
are dedicated to the Eucharist; it is used at Mas) the time of the distri-
bution of the communion, according to the caleritiar.

6. MXZ @: f06: Mashafa Ziq (= Ziq), or "lesser chantbook" in contrast with the
Mashafa Degd'a which is often likened to a huge ocean. It is ¢f@e rela-
tively recent and was elaborated by the schoadsafed chant, akq'aqg”am.

lll. THE SANCTORAL

A - Terminology

In order to speak about the D&y their succession throughout the year, from 1
Maskaram to 5 or ®ag“enen, the Ethiopians safQ1p: zawater This term means
the succession of time which runs constantly, withoutimgals includes all the days
of the yearly calendar, except the Sundays andewbabelongs to the mobile year
(the Easter Cycle).

The fact that the Days are grouped into months makes it easatdhese groups
as so many chapters. The word of "Menology," usedtlher Churches, describes
this reality perfectly and can be utilised apprataly, although the word itself does
not seem to exist in Ethiopia, except for an oaraiuse of the word "Months" with
the same global meaning.

B - The Books

1. The Ethiopians regard thé> @: ovk p: (Mashafa Senke&), i.e. the Synax-
ary or martyrology, as authoritative concerning the calendar of #iets. This large
work includeg’ entries presenting the life of the saints or ofiiedd commemora-
tions on their day, and in a rather concise mariner.

The earliest Ethiopian Synaxatyvas the translation of a Coptic Synaxary made
from Arabic into Géez around the turn of the 15th century by a cei&itineon, an

"Mémorial du Cinquantenaire de I'Ecole des LangDdentales Anciennes de l'nstitut Catholique de
Paris," Paris, 1964 (n° 21, pp. 159-170).

%4 B, VELAT, "Hymnes eucharistiques éthiopienneZdmnare], Rythmes du Mond&1953), pp. 26-36
*The Ethiopian Sanctoral functions in a way sintitathat of the Copts, who speak abaiays'.

%6 See the editions by I. Guidi, S. Grébaut and GinGo PO (SynPO), as well as Budge's transla-
tion (SynB).

*"The word "Synaxary" means "collection.”
8 BVM p. 71.

%9 0n the history of the Synaxary, see the study b@kIN, "Le Synaxaire Ethiopien. Etat actuel de
la question", [=Etat]AB 106(1988), pp. 273-317.
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"Egyptian” who lived in the monastery of St. Anthony (BYyand by others as well.
It included practically no Ethiopian saints. TheaBic original had been compiled
from Coptic sources in order to exalt martyrs (frva persecution of Diocletiaf,
mostly) and monks as well, with a few other exceptions vildr& was begun around
1200 by Burus alGaml and practically completed in 1246 by Michael, igip of
Atribis.

A second Ethiopian version, the "revision," follavdt included entries for the
Ethiopian saints, entries which became more nunseafter the conflicts caused by
the Jesuits. This "Vulgate" seems to have beerapdpby one author, or a single
group of authors. It was completed between 15591&48d at the latest, possibly at
the monastery dflayk Egifanos. Hymns to the various saints, composed by a certain
‘Arka Sellus during the Gondarine period, were addest and conclude most of the
lives. These hymns are called Arby the name of their auth®r.

In Ethiopia, the Synaxary is found in manuscripty$® The first six months and
the last six months of the year, respectively baaggther, generally form the two
volumes of the one work. Manuscripts indicate thatday's notice of the Synaxary
should be read during services which take pladbémmorning or which end in the
morning: Mawaddes, Kéat za-'aryam, ordinary Selhata Nagehfor the week days
and LenterBethata Naget?® This regular practice explains the large quantityopf-
ies of the book.

2. The calendar itself is found in the first sectad theMashafa Gessawe, as we
have seen above.

C - The Commemorations

Every day, from one to around ten commemoratioasesthe entries of both the
Synaxary and the calendar. As it happens theyigmdisantly more numerous dur-
ing the first six months of the year. They refestfiof all to "mysteries" or events of
the life of the Lord Jesus that are particulartyngicant for our salvatiofi: They
also refer to the righteous generally commemoratelbast on the day they died
(their entry to heaven) and, for the more importaints, on other occasions such as
their nativity, the transfer of their relics to semplace, a particular event of their life-

80 See Graf's severe analysis in Calinig., 278.

®1 See W. ESLAU, Comparative Dictionary of Gez [=LesLAU], Wiesbaden, 1987, p. 704raka"”) and
GetaTcHEW HAILE, Ethiopic Literature An essay in: R. @ersoN(ed.),African Zion: the Sacred Art of Ethio-
pia, an exhibition catalogue by Intercultura, Yalevdrsity Press, New Haven and London 1993, p. 51.

%2 Well informed people are saying (1996 G.C.) thatiated edition in Gez and Amharic is under
preparation at "Kokabgeba" Press, Asmara.

% BVYM p. 71. In parishes, the Synaxary can be redaesend of the Sunday Mass.

64 Easter and the mobile feast days organized arBaster are part of the Temporal but will appear
on any list of festivals.
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time, or a famous miracle they performed, etc. Iinaome commemorations refer
to events, either ecclesiastical (e.g. ecumenicahdils) or otherwise (e.g. earth-
quakes), that have been important in the life efdbmmunity.

The many commemorations of the Sanctoral haveivehatlittle impact on the
faithful. On the contrary, the Ethiopian attachminthe saints is concerned with a
rather small number of personalities. On the olizard, as Mass may be celebrated
every day’, especially in Lent, biblical readings are prodder every day in the
lectionaries. Except in NMG, their choice has been madecmaway that they cor-
respond to the lives of the saints.

Commemorations and Lectionary

The Coptic usage is to select a single saint ontyobthe several ones presented
by the Synaxary, and integrally to attribute to lnine of the "commons" for the pur-
pose of the lectionary. The Ethiopian practicetlanother hand, is to distribute all
the readings of a given day and even all the vigripbrtions of the offices, as far as
possible, among all the commemorated Just Onesighasofar as their number
does not exceed the number of variable element®) .system of "commons" is not
altogether foreign to Ethiopia. But the distributiof the readings over a large num-
ber of commemorations of very different kinds ahtmmakes the systematic verifi-
cation of the fact long and difficult. Sometimesieason corresponds so well to a
given feature of the life of a particular saintttiiae use of a "common" becomes
most unlikely.

When the principle enunciated above is implemenadidin all, the different
commemorations occurring on a "Day" may eitherist&riduted or inspire the selec-
tion of the following readings, by order of importe:

1. The Meslak and Gospel of Matins (should th#&ot of the occasion com-
memorated be present);

2. TheMeslak and Gospel of Mass;

3. The Epistle of Paul;

4. The Apostle ¢r, the Catholic Epistle);

5. The Acts of the Apostles, and even, in addition:

6. The Anaphora, selected among the anaphoras ofidgaM

If the Mahelet is not performed on a feastday for which the lectionath@bDays
offers aMeslak and Gospeka-nagehbut if Mass is celebrated, tihdeslik and
Gospelza-nageh of Matins, should be used at Mass rather thasethaiginally
meant for Mass. The reasons for this are: (1) THeme been prepared specifically
for the major commemoration among the several ohdse day. (2) If it so happens
that the sets of Psalm-versicles and Gospels d&f blattins and Mass refer to the

n practice, only the sanctuaries of the major asteries would have Mass daily.
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same commemoration, the texts of Matins are suppimsbe the best choice to ex-
press the mystery of the day in the appropriate way

D - The Main Festivals

The mobile festivals of the mysteries of the Lord, @f course, included in the
Easter Cycle. The fixed feasts of Christ, of Oudy.and the daily commemorations
of the saints, parts of the Sanctoral, are to be adaedding to categories similar to
those of the Coptic liturg}f. We use here the systematic presentation made by Be
nard Velat)’

1. TheMajor and Minor Feastsof Our Lord Jesus Christ

a) TheNineMajor Feasts

1- The Incarnationoflt: Tesbe'et29 Maggbit.

2- Holy Week, mobile.

3- The Resurrectiov af: Ter¥a'e, mobile.

4- The apparition of the risen Lord to the Aposti®fiaso o: Tonust®,
mobile.

5- The Ascensionpl T: "Ergat, mobile.

6- Pentecosfl 8AO0o: Paraglifos mobilé®.

7- The Transfiguration, i.e. Mount-Tab@pP:/p Dabra Tabor, 13 Naas.

8- The NativityA[t: Ledat 29 Tahsas.

9- The BaptisnTu tT: Temgat’®, 11Terr, and the miracle at Cana of Galilee
—: ffAOC Qana za-Galilz, *12 Terr.*

56 See MpE FenovL, Le Sanctoral CoptéRecherches publiées sous la Direction de I'Insfitut et-
tres Orientales de Beyrouth, tome XV, Beyrouth 1940 7-9, and U. ENETTI, Les Lectionnaires Cop-
tes Annuels, Basse-EgypteLCA] (PIOL, 33), Louvain-la-Neuve, 1985, p. £D-

" BVYM p. 22-29. An asterisk*™ shows the places where we bring correctionsgdehit.
%8 Easter Tuesday is named after Thomas but theidethst Sunday following Easter.

69 Holy Week and Easter, Ascension, Pentecost andhdas@re mobile. BVM p. 24 says that the

Synaxary has arbitrarily ascribed them the datesespectively, 29 Magdit, 8 Genbot, 18 Genbot and

6 Miyazya. Here, however, the Ethiopian Synaxary only folldive Coptic Synaxary. In fact, these dates
are part of a complete fixed cycle of the "mobifiegists, which gravitate around the commemoration of
the Annunciation (29 Mag@dit / 25 March). On the ground of a symbolical ctotmgy, on this date of
the Spring equinox which also corresponds to thésbePasch, both the Annunciation and the Concep-
tion of the Saviour have been placed into a parailh the Passion. This was a Western perspective.
The East, instead, developed a vision accordinghioh the parallel was made both with the Creatibn
the world and with the assumption of this worlaifthrist's Resurrection.

0 BVM p. 24 rightly signals that the terono<pll: (Astare’eyd means "manifestation," "epiph-
any," and may replace that Bémgat He is wrong, however, to state that the same #dsmrefers to the
feast of the Falling-asleep of our Lady and totihme between the feasts of the Baptism and théteof
Falling-asleep. The popular expresshstare’eyo Mryam means in fact: the feast of Mary (her Falling-
asleep) which occurs during the time of the Epigtafrthe Lord.

13 Terr according to the books, but 12 according toldhge practice. The joyful celebration of
Cana was upgraded as a means to commemorateuhe frem exile of EmperoHayla Sellass on 12
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A second way to list these nine feasts consists tingrinto one solemnity both the
Resurrection of the Lord and Holy Week, and in separétia Baptism from the mira-
cle at Cand? All these feasts, including Cana, should be catebirin all churches,
whatever theitabotat.”® The fixed feasts have precedence over the Sunday.

b) The Six Minor Feasts

1- The (Exaltation of the) Croddc A: Masgal 17 Maskaram.

2- The Circumcision of the Lorgl Pt: Gezrat 6 Terr.

3- The Multiplication of the loavesP - : lyfOl . : Baraka Egzi'e-n&, 28Terr.

4- Presentation of the Lommu+~v: Semon, 8 Yaklitit.

5- The Finding of the true Cro88c A: Masqal 10 Maggbit.

6- The Entry of the Lord into EgyfBa<: y3Z: Ba'ata Gely, 24 Genbot.

All these feasts are fixed and belong to the Saaictbhe first one, which includes

characteristics belonging to the celebration of taevNear, is assimilated to the major
feasts of the Lord and is therefore celebratedyatere in similar conditions.

2. The Four Categoriesof Feastsof Our Lady Mary

a) Five Feastsrelated toHer Life

1- The Entry of the three year old Virgin Mary in thempleBo/: Ba'ata,
3 Tahsas.

2- The Falling-asleejPy: “Erafta, 21 Terr.

3- The NativityA[: Ledati, 1 Genbot.

4- St. Anne's Conception of Mafw /: Dansati, 7 Na&ha<.

5- The Assumptiomp\ /: Felsai, 16 Nda<.

b) Two Feastshonouring a Name of Mary
1- Mountain of SiorJBP: 2[0v: DabraSeyon 21Hedar.
2- Covenant of Mercy- 0 - : pHPt: Kidana mé:erat, 16 Yakkatit.

Terr 1933 E.C. (= 20 January 1941 A.D.) The feagiigicularly important in places where there is a
tabot dedicated to the Archangel Michael. In such a dhs¢zbot would be carried back from the water
place to its church, not at the end of the celebraif the Baptism, but after Mass of T2rr has been
celebrated upon it.

2BVM p. 23, n. 1, and p. 454, p. 238 of the Ethimptext (PO 34, nos. 159-160), shows in the
Selhata Nagehof the great feasts a rubric in which the feasttafmas is suppressed while the feast of
Simeon, i.e. the Presentation of the Ld8erfion), which is generally classified among the Mincads
of the Lord, is added.

3 We note a hesitation regarding the Transfiguratibrich, as a matter of fact, is not celebrated
regularly in all churches. Some people find it aympiate, should it be celebrated, to do so in deesc
that possesstabot by the name dfladsane “alam as the full name of the feast is said toN& o t:

« Al BOBP:/p: Machang “alam (the Saviour of the world on Mount Tabor).

" Lit. "Our Lord blessed.” Cf. Mt. 14:19-21.
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) Three Feasts commemorating a Miracle of Mary
1- Saidnayd]t0 v : Sedenya’®, 10 Maskaram.
2- Apparition to lldefonse of ToledBdA: 8ol o: Ba ala DagseyoS,
22 Tihsas.
3- Apparition at Dabra Menag OBP: uT 6: Dabra Memaq'’, 21 Genbot.

d) Four Feastsdedicated to Marian Sanctuaries
1- Dabra esd'am OBP: [olCju: Dabra Q'esd'am’™ 6 Hedhr.

2- "The Source which her Son caused to spfihfivee: QAD: Y Za-'anga
Waldz may, 8 Sa®.

3- The Building up of the church bearing her name Hitigpi Hv[]<: Bf<:
Kpo:[O v: Bo : Hersata keta krestiyin ba-sem, 20 Saa.

4- The Consecration of her church at Philfpi0 : B¢ Qeddisz beta, 21
Sare.

Emperor Zar'a ¥eqob (1434-1468) instituted the celebration of a total of 33
annual feasts in honour of Our Lady, "to be kepe IBundays® However, the
Ethiopian tradition holds that Mary told St. Jolmatf should someone be unable to
entirely satisfy this precept, she asks that evexyshould faithfully keep her five
main commemorations. She promises those who venkeeatin this way, as well as
by writing her praises, commenting, learning arathéng them, to stand by when
they die and to assist them in every trouble. Heeethese Five Feadts:

1. The Falling-asleeyy: “Erafta, 21 Terr.
2. The Covenant of Mercy 00 - : uHPT: Kidana me:erat, 16 Yakkitit.

> Miracle of Mary's icon at Saidnaya (Syria). SeBBrAz, "The Incarnated Icon of Saidnaya Goes
West, A re-examination of the motif in the lightrefw manuscript evidence¥juseon108 (1995) fasc.
1-2, pp. 181-191.

7 Mary was asking St. lldefonse (= Dexius), Bishdproledo (Spain) (681-690), to establish a
monthly commemoration of the Annunciation.

" An apparition of Mary in Egypt.

"8 Place of Upper Egypt where the Holy Family endpdand where Christ gathered his apostles,
dedicating a sanctuary.

& During the flight into Egypt.
8 That is, the church bearing her name.

81 See @TATCHEW HAILE, The Mariology of Emperor Z&a YaOqob of Ethiopia OCA 242,
Rome 1992.

82 See theMiracles of Mary Introduction for the Sundays. E.A.WuUBGE, One Hundred and Ten
Miracles of Our Lady MaryLondon 1933, p. x\ég

8 see, for instance, the pocket edition ofWeddise Maryam (314 p.) andQeddise Maryam (336
p.) with theirandem& commentary by TesfGabraSellass, Addis-Ababa 1985 E.C. (1993 G.C.), p. 314
of the first part: "Regarding the Observance offfeastday of Our Lady and Mother of God Mary."
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3. The NativityA[V: Ledat, 1 Genbot.

4. The Consecration of her church at Philipi f: B Qeddisz beta, 21 Sas.

5. The Assumptiogh /: Felsa, 16 Naa<.

Among all the feasts of the Mother of God, onlyttbhthe Assumption is cele-
brated in all churches, whatever th@ibotat, and has precedence over a Sunday. All
other feasts depend for their solemn commemoraiiotine presence oftabot con-
secrated after their various names.

3. Feasts of the Saints

a) Angels

b) Old Testament Saififs

c) New Testament Saints: Apostles, Disciples, Nébmen
d) Martyrs of the ancient Church, especially oyjig

e) Fathers of the Church

f) Ethiopian saints, especially kings and monks

Any commemoration is solemnly celebrated only atrches which possess the
correspondingabot.

E - The Ethiopian Saints

The Ethiopian saints are characterised by thevatig:

1. TheGadl

The Ethiopian Church canonises her righteous irogrpssive way. First of all, a
life will be written by some sort of a witness, pitidy by a scribe who knew the
saintly character, or belonging to his or her comityu This life is called dA: gad],
"fight", and corresponds to the Greakhlésis which is used for the Martyrs. The
Gadl shows the heroic aspects in the life of the person. Ggneralrologue exhorts
the listeners or the readers to take every advarghthe example they are about to
receive. Thasadl often ends by asking the prayer of the one whdigimg life has
been read.

A particular feature related to biblical covenamiay occur in &adl, generally
towards the moment when it narrates the deatheftrson: the- O0v: Kidan,
"Covenant." Only the most remarkable among thetsdiave been favoured with
this apparition of the Lord, who promised them thatoever would in the future

8 The Ethiopians divide the just ones into the twoald categories of thosdd-asada mot
(BorO: t), "in the fold of death," i. e. those who dieddse the time of Christ, and thoded" asada
nafs' (BA[10: - @o:) "in the fold of life [lit.: 'soul].", i. e. thee who died from the time of Christ on-
wards.
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pray him through their intercession or do goodhi poor on the day of their com-
memoration or write the story of his life, etc.,uacertainly be saved.

Eventually, his or her name may be recorded om#lyeof the death, when he or
she entered eternal rest, in a Synaxary kept jotall

2. TheMalk'e

Should the saintly person be acknowledged as damgpiritualMAk): Malk'e,
"portrait”®’, is drawn, whereby each of the parts of his bodlybe the object of a
greeting Bakim) and of a five line poetic strophe. To detail irtls a way the mem-
bers of the body of a saint, praising its virtueshe gifts of which they were the
seat, is tantamount to a hymn rendered to the saint. Sotr@tpanay have as many
as 52 strophes. This type of hymnography can bg iveaginative and full of fi-
nesse. It is inspired by the Gadl| of the saint ianal means conveying his spiritual
attitudes or elements of his theological thinkifg.

Malk'at may have been composed already during the 15targeout the genre
developed during the 17th century and onwards.

3. TheTa’ammer

A man of God is supposed to listen to the prayddsessed to God in his name,
and to intercede for his people as powerfully asgieat love he had for them when
on earth allows him to do when in heaven. The stbyre wonders experienced in
answer to prayer made through his intercessiorfjrom his holiness by showing
how close he is to God.

The collection okap T: Ta'ammedt "Miracles,” often appended to téad|, is
also necessary, because their reading is paredfdtvice of Matins on the feast day
of the saint in a church which containgilbot bearing his name.

8 See S. KR, "Le pacte du Christ avec le saint dans I'hagiplgie éthiopienne'in: Proceedings of
the Seventh International Conference of Ethiopiamdigs,éd. S. Rubenson, Adis Ababa - Uppsala -
East Lansing 1984, 125-129.

8 Asin Egypt (see GuIN, "Etat", p. 281, n. 31, mentioning O.BMIARDUS, "A Comparative Study
on the Sources of the Synaxarium of the Coptic €iiur("Study"), BSAGC 17(1963-1964), pp. 111-
156), the Ethiopian Synaxary continues to be eadch

87 Latin effigiesis often employed to describe thalk’'e Cf. HMW (=Liga Selranat HABTA-
MARIAM WARQ-NAH, The Ancient Ethiopian Learning\ddis-Ababa 1962 E.C./1970 A.D.), p. 53;
BVM p. 67; M. GHAINE, "Répertoire desalametmalke<econtenus dans les manuscripts éthiopiens des
Bibliotheques d’Europe’ROCs. 2,8 (18)(1913)183-203337-347. Getatchew Haile translates "image,"
e.g. when the word is encountered in EMML t. X.

8 We can notice that there does not seem to be @idglme concerning the painting of an icon of
the saint.
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The most famous collection of Miracles are thepP. p u: Ta’ammera
Maryam, the Miracles of Mary, and theapP: a]W =o: Ta’ammera lyyasyshe
Miracles of Jesus.

4. TheTabot

Some say that only those whdSadl contains &idan may have dabot dedi-
cated in their name. But it has been written: 'lm 5= of us, Ethiopians] Church, a
Sellat® is carved for the one who is called a saint, a church isfouiim, and there
is no [saint] to whom such praise is not offet¥d.

The liturgical service of the commemoration of msan his feast day may take
place only in a church, which containgzbot dedicated in his nane.

F - The Main Commemorations of Saints

It is not useful for our purpose to enter into &aded discussion of this subject
here. We shall mention only those saints who arécpéarly popular, or whose
commemoration marks a change in the liturgical .y&ars is because the rubrics
generally do not indicate such a change by meamsdzfte, but in mentioning the
saint whose commemoration is made on that day., Thusll not be said that the
Season of the Flowers endskdedir 5, but on Abh Yohanni's feast dayf.

1. Maskaram

1: John, the Forerunnet*2: John the Baptist's Beheading. 3: A#nbag. 8:
Zachary. 11: Fasiladas. 18: Eustathius. 30: tha 8bAebedeus.

2. Tegemt

4: Kings Abraha and #beha. 5: Abuna Gabra Manfas Qeddus. 6:3ABén-
talewon. 12: Matthew, the Apostle . 14: AbBragawi. 17: Stephen, the first martyr.
20: Elisha, the prophet. 22: Luke, the Evange2i8t. Abta Yem'at.

89 Literally, the slab engraved with the Ten Commaexis and contained inside the Ark of the
Covenantt@bot). In actual practice, the two words cover the sabject: the altar slab. See above n. 41
and 71.

O HMW p. 53.
%1 See below the occurrences of the Sanctoral wihralay.
2 Here, we follow BVM pp. 27-29.

% BVYM p. 28, n. 2. This commemoration is made in thantbooks and comes from the fact that
Maskaram 1 is New Year's Day.
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3. Hedar
4: Abka Abayedo. 5: Abb Yohanni (end of the liturgical Season of the Flowers).
8: The four living Creatures. 12: The Archangel Michael. 13: Miggads of An-
gels. 24: The 24 heavenly Priests. 26: The Martyrs of dda@o: Peter of Alexan-
dria.

4. Tahsas
1: Elijah, the prophet. 2: Ananias, Azaria and Misa8eAndrew, the Apostle, and
Abba “Od. 18: Abla Salima.** 19: The Archangel Gabriel.
S. Terr
1: Stephen, the first martyr. 3: The Holy Innoceantsl Abta Libanos® 4: John
the Evangelist. 15: the child Cyriacus. 16: Jul®tiiacus' mother.
6. Y akkatit
2: Pawli.
7. Maggabit
5: Abuna Gabra Manfas Qeddus. 8: Mathias, the AgaBd: The Finding of the
True Cross. 11: AlbAlef. 13: The 40 soldiers martyred at Sebastia. 23iédathe
Prophet.
8. Miyazya
6: Adam and Eve. 17: James, the Apostle. 23: Geoirgeydda. 30: Mark, the
Evangelist.
9. Genbot
9: Helen, the Queen. 11:ak¥d, the Hymnographer. 20:akb, the King. 29:
Abba Afsé and Abla Gula.
10. Sane
12: The Archangel Michael. 17: AblGaring (opening of the first period of
Astam@ero*®®). 20: Elisha, the Prophet. 25: Openind<efamt the Rainy Season.
11. Hamle
5: Peter and Paul. 18: James, the Apostle. 19aCysi 26: Abb Sahma. 30:
Andrew, the Apostle.

12. Nahass

% e. St. Frumentius.
%or Maa'e.

96 Astamaero, not Astaméero.
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1: Pistis, Elpis, Agap 2: Sophia, the Queen. 6: Mary Magdalen. 10: Tesefn-
bly of the First-Born. 12: The Archangel Michaeldadar Matra. 24: Abuna Takla
Haymanot. 26: Sara. 28: Abraham, Isaac, Jacob.

13. Pag"emen
3: Archangel Raphael and Melchisedek.
G - The Monthly Cycle of the Sanctoral

The Ethiopian monthly cycle is an expansion of timee Coptic monthly com-
memorations. It groups the yearly commemorationishwlire dear to the feelings of
the people. This bears a certain analogy to theuiirze weekly cycle, but it is more
consistent insofar as it offers a sort of a haralgrwar allowing for wider practical
use, even outside of any specifically religiouspose.

From the point of view of the lectionary, nothing is@élly affected, except that
the lectionary often takes into account the impurtamonthly commemorations.
However, it is normal practice, for instance whexreé@ur Lady is commemorated in
a church which bears her name, to replace the agplivestaik and Gospel by Ps.
45 followed by theMagnificat sometimes even on Sundays.

Here is the list of these commemorations. The rpopaular ones are printed in
bold letters. It must be said, however, that ircfica things can be different: various
elements - the name of thibot of the local church, the influence of local cotdra
nities who gather in honour of a mystery or of ats@iYBp: maheban), or the devo-
tion of the celebrants, for instance - can inflieand give place to local practices.

1 - ALJ: Ledat:: theNativity of Our Lady Mary (1 Genbot).

2 - /0 Uo: Tadewos [Thaddeus] (Hamk); a : '= : Abka Guhi, one of the
Nine Saints (Genbot 29).

3 - Bo: Ba'ata: the Entry of Mary into the Temple [isas).

4- 0 vo: QA0 - (d0d: Yadrannes Walda Ndgdd'ad [John, "the Son of
Thunder"] [Cerr).

5- oB=o: 'BP. Mv®ao: 6(o: Abuna Gabra Manfas QeddugTegemt and
Magaabit)®”; 0T 0:Q0wN\(0: Peros waFawelos(Hamk).

6 - a0W =o lyyasusthe Name of Jesus, received at Circumcisicer); OpP:
(oCu: Dabra Q'esdam, in Upper Egypt, where the Holy Family is said to
have spent 6 months and 10 ddysdr).

7- O t: Sellasz, the Holy Trinity Hamk andTerr).

" TheGadla lyasutells how the saint aiiar Selase "“founded a church ... by the name of the Para-
clete our God ... and established there the feabiedParaclete our God on the fifth of each monthy (
translation). See O.ANERI, Atti di Habta Miryam (T 1497) e di Bsu (t 1508), Santi EtiopicOCA
235, Rome 1990, p. 245.
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8- o : -0 o: Abhz Kiros (Hamk).

9- « o Tonuas (Tegemt); Aos<: uit: Salastu me’etthe 318 [lit.: 300] Fa-
thers of the Council of Nice&lédar).

10 -Mao A: Masgal[the Invention of the Holy Cross] (Magjgt).

11 - ~: Hanmg, the mother of MaryHedhr); I' o] Oo: Galawdewos[Claudius]
(Sare).

12 - Oiath: Mika' el (Hedir and Sag).

13 - fpa: B= k: Zar'a-Buruk the servant of Abuna Gabra Manfas Qeddiesr(
andHedar).

14 - aB=«~ aPO? AbunaAragawi, one of the Nine Saint§3P: Kpoca: Gabra
Krestos the hermitliegemt).

15 - ...p o: Qirqos|[Cyriacus] [err. See also 1HamE).

16 - - 00 o : pHPt: Kidana méerat thePact of mercy (Yakkatit).

17 - 100001 0: Esdfanos (Tegemt);a : I : Abhki Garima, one of the Nine
Saints (Sag).

18 - a t0o0<_Oo: Ewogatewos|[Eustathius] (Maskaram).

19 - Bpa rA: Gabreél [Gabriel] (Tahsas).

20 - HV[]<: Bt<: kpo:0 v: Bo : Hersata beta krestiyin ba-sema [the Building
up of the church bearing Mary's name at Philippgre).

21 - Iyllt~: pOw: Egze'et-na Mryam Our Lady Mary (especially her Dor-
mition or Falling-asleep ifferr).

22 - 6o o: Dagsyos|lidefonse (= Dexius) of Toledo (681-690). Our kad
asked him to establish a monthly commemorationhef Annunciation]
(Tahsas).

23 -I'00plMdo: Giyorgis[George of Lydda] (Migzya).

24 - aB=o: <kA: |§ 1T: Abuna Takla Hynanot (Naha<. Also Tahsas, Terr, as
well as 12 Genbot).

25 - Mp [o: Margorewos[Mercurius] Hedar).

26 - a : ol : Abhz Salima [Frumentius, the Enlightener of Ethiopi&ldmE).

27 - Md¢ o {: *Ap: Madpane “alam [Christ on the Cross] (Maghit and
Teqgemt).

28 - ap o latA: Amanuel (Tahsas); afplu: Yo 6: O) B: Abrelam, Yesaq and
Ya eqob(Naha<).

29 - BOA: IyfOl: Baala Egzi', or: BOA: QAd: Ba'ala Wald [the Feast of the
Lord, of the Son] (@hsas. See also Magdpit).
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30- p o:Marqos(Miyazya).
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V. THE TEMPORAL
A - The Liturgical Seasons of the Temporal
1. The Four, or the Three Seasons of the Year

Many texts, especially translations, mention foeasons, which divide up the
twelve months of the year into four equal sectiohghree months, or 90 days,
each’® These seasons, traditional in the Northern Hersisplare:

1- The Windy Seasov[]w: Masaw, from 26 Maskaram to 25aksas.
2- The Dry Season:Jy: Hagay, from 26 Tahsas to 25 Maggbit.

3- The Sowing Season (or that of the light raBsy: balg): [10W: Saday, from
26 Maggibit to 25 Saa.

4- The Rainy SeasorPut: Keramt from 26 Saato 25 Maskaram.

It can be seen from their dates that these seaonst exactly fit the year. This
is particularly obvious with the Rainy Season, whiovers both the end of the year
and the first 25 days of the next year, and withftitt that New Year's Day is not at
the beginning of any season. The four-season syistased by Church scholdt$o
group together all the liturgical seasons within thAmong these seasons, however,
only the Rainy Season has a real importance ingjievertones to the time it covers.

Generally only two seasons are taken into congiderathe Dry SeasoB[:
(Bagz) and the Rainy Sease@urt: (Keram).

Another system of division of the year has beereliged, and is found in the
chantbook of theMashafa Degd'a. Threefold, it immediately reminds one of the
threefold division of the Egyptian yé3t based on the vital rhythm of the Nile river.
This system appropriately has New Year's Day apadtat of departure. Here are
these divisions:

1- O vo: Yaiannes from 1 Maskaram to 30 Haq covers the beginning of the
year.

2- ao<pH : Astaméerc™, "supplication to obtain mercy", from BHzas to 30
Maggabit, is also known ap | : MeT: rehuga madt: "slow to anger.” The

% Pag"enen is excluded from the count.

% For example HMW p. 90-93, who classifies all tiergjical seasons within them by starting with
the Rainy Season.

19 on the Coptic liturgical year, seew8rR KHALIL SamiR, "L'année liturgique copte'Rroche-

Orient Chrétien 39(1989), pp. 26-34.
191 rrery, Chantbookadds a "Section IIl: Season of the Fast," seativitted from the printed

edition of theDegd'a. The fact that Lent is held as a seasoAsthméero anyway (see below on the
Fasts, "Rubrics concerned with fasts,") makes itlijaelevant to add a specific section to locate i
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theme of God's mercy and forgiveness, togethermih's effort to reach out
to them, therefore prevail&:

3- U 0Ou: Fasika, from Easter to the end of the year. It is dividietween the

time of the Resurrection and the Season of thesRH'Eramg, when the of-
fice celebrates a transformed nature and glorifieCreator?

2. The Computation of the Feast of Easter

The celebration of Jesus Christ's ResurrectiohenFeast of Easter is central for
the Christian Church. As it is a mobile feast asédarge cycle gravitates around it,
the correct determination of its date is crucial thee organisation of the liturgical
year. The book of theHP: # [3: Bahera Hasab, that is to say "the comput [that is
wide as a sea]", i.e. Egypt in this case, treassritatter. Explanations are also given
by a book such ddp :al v: Marha Aznan, "The Guide of the Times."

Basically, these works indicate the way to find out the dateed~ast of Nineveh
in any given year, and thereby the date of Eastdradl other mobile feasts. "The
procedures of thélasib are undoubtedly of Alexandrian origin, having thpre-
served for us much of the "computus" of early Glanisty (4th century}**

These mobile dates are shown at the end of theses lamd others (e.g. GH) in
handy tables.

It is believed that Ab$aker's treatise on "ChronographyiBs:  kp:) "had sig-
nificant influence on the Ethiopic computus..."@iteugebauer showed that this "is
completely unfounded and should be laid to restéamd*>"

3. The Liturgical Seasons

The liturgical seasons total 30 different peridixfixed periods as well as 10 mo-
bile periods belonging to the cycle of the Resurrectiorgiwisithe focus and centre of
the entire year (they are shown hereafter by tterde'a" to "j" instead of figures).

An asterisk "*" will indicate a correction or andition to the study of Bernard
Velat!*®

However, a difficulty remains in the presentatidrthe division of time between the 2nd and the 3rd
parts of the year. F@kstaméero ends on the fixed date of 30 Mabg while Easter is mobile.

102 HABTEMICHAEL-KIDANE, Il Degd'a, p. 361.

103 HABTEMICHAEL-KIDANE, Il Degd'a, p. 361.

O. NEUGEBAUER Abu Shaker's "Chronography": A Treatise of the 13dntury on Chrono-
logical, Calendrical, and Astronomical Matters, wein by a Christian Arab, preserved in Ethiopic -
A Summary,Osterreichische Akademie der Wissenschaften, stylbisch-historische Klasse, Si-
tzungsberichte 498, Vienna 1988, p. 9. For detaisthis matter, see HAINE, Chronologieand
GRUMEL, Chronologie

105

104

NEUGEBAUER Abu Shakerp. 9.

196 B\/M p. 30-35
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The beginning of the year
Maskaram 1 to 8: "John the Forerunnégfannes.”

2. Maskaram 8 only: "Zachargékkaryas)."
3. Maskaram 9 to 15: "the FruitBre)."
4. Maskaram 16 only: "the Building up of the templetifiat is, the Basilica of

the Anastasis (Holy Sepulchre) at Jerusaldiefata keta magdak”
Maskaram 17 to 25: "the Crodddsqa)."
Maskaram 26 tbledar 5: "the Flowers{e)."

Hedir 6 to Tahs$as 7 up to the Saturday betweeahdas 7 and Bhsas 13: *
"the SupplicationAstaméero).”

o o

The Cycle of the Nativity and of the Epiphany

8. From the Sunday of the Preaching (= Sunday betwWabkéas 8 and hhsas
14) to the following Saturday: "the Preachir@elbkat" In addition, the fol-
lowing names can be appended: "the DescRedd]," and "the Coming
(Mes'at)."

9. The following week, "the LightBerhan),” from Sunday to Saturday.

10. From the Sunday following toahsas 27: "the ShepherdNplawi)."**’

11. Tahsas 28: "the Bridegroom\ar*awi)."

12. Tahsas 29 toTerr 10: "the Nativity l(eda).”

13. * From the Monday following the first Sunday aféhristmas (and only if
there are two Sundays between Christmas and Epiphanparticular year)
to Terr 10: "Nazareth; the Upbringiniydzret; hednat)."'%

14. From Terr 11 to the eve of the Sunday of the Encour@abbali) which
marks the beginning of the Easter Cycle: * "thepBpny Astare’ey)." MG
characterises this period in the following way: "ttalked Ansosawg he
was born Tawaldg; he was baptised &zamqd; he changed water into wine
(Aweyano la-ry)."

a) Announcement of the approaching Great Lent (E&3yele): "the Fast of
Nineveh §oma Nanaw)."

15. * The last week of the season of the Epiphany dkageof the cycle of the
Nativity and of the Epiphany: "the BridegrooMdr awi)."

17 The Sundays and weeks 8, 9 and 10 may be regasdedser divisions within the one season of

the Preaching, similar to the Western Advent.

198 nside the time of the Nativity.
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TheEaster Cycle

b) "Sunday of the Encounter [with the Fasdlapbalk)."

¢) "Week of HeracliusHeraal)," or "of Moses fMusz-ni)," or "of the Encounter
with the Fast@Qabbak som)."

d) "Forty-day Fast§oma'arba)."

€) "Holy Week Henmamait)."

f) * "Eastertide Zamana Tefi'e)" up to Ascension eve.

0) * "Resurrection weekamuna Tejfa’ e)," a part of Eastertide.

h) * "Ascensiontide Zamana Ergat)."

i) * "Week of the Holy-Spirit Gamuna Manfas Qeddiisa part of Ascensiontide.

j) * Flexible ending to both Ascensiontide and thetEaCycle, in order to reach
Sa@ 17.

16. Saa 17 to 25: * SupplicationAstamaéero).

Sané 25 to Maskaram 25: the Rainy Season (Keramj)

17. Up to the end of the year and insideramt the following lesser periods are
included: Sa&25 toHamE 18: "SeedZar’), Cloud Dammai)."

18. Hamk 19 to Naas 9: "Lightning Mabrag), Thunder Nad'add'ad), Sea
(Baher), Rivers @Aflag), Dew (Tal)."

19. Naha< 10 to 27: "the Little Crow' Eg"ela d'a'at), the IslandsRasayzit), the
Eye of all [creatures] Ayna Kelu)."

20. Nahas 28 to the end of the year: "Daybre&@of), Morning Nageh), Dawn
(Sehkah), Light (Berhan), Day (Ma'alt), Nativity (Ledad."

B - The Fasts

The times of fasting —: (Som) by opposition tapok: (Fessek) — give a par-
ticular emphasis to some of the liturgical seasdribe year. They may even inaccu-
rately attribute to a period the character of d/ffiedged liturgical season. This is
the case with the fast of the Assumption or Wigh Gahad, the vigil of the feast of
Epiphany oriTerr 10. These times of fasting are followed byivest of various im-
portance, the celebration of which they preparstdtathe Lord's Nativity, the As-
sumption of the Mother of God, the feast of the #tf@s Peter and Paul aBadbra
Q"esd@m. The feastday which ends a fast is called its 'fpadt 0. : fasika.*®

Before we mention the various regulations conceritfie fasts, one must keep in
mind that fasting is a spiritual exercise. For, ad e of the Kingseaches, "fasting
does not consist merely of [taking] bread and water onlyffastewvhich is acceptable

199 see for example FN G/A pp. 156 88 568, 569, 571. This applies to Easter as aielEN G/A

§8 575, 576.
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before God is living in purity of heart. If the bots hungry and thirsty, but the soul
eats whatever it likes and the heart is entirelggito delights, what benefit derives
from your fast?*

1. The Rules of Fasting

The day of fast is based on the civil day which runs fradnight** to midnight.
Often, it will be understood as starting in thehtigreceding the said day after the
normal time for supper is over, at around 10 P3rand as running until the follow-
ing night, that of the fasting day itself.

No drink or food should be absorbed until commurtiame (strictly speaking 3
p.m*d) is reached, whether the Eucharist is actuallgived (for the Eucharist breaks
the fast) or not. However, it is admitted that #tigct rule be kept in monasteries only,
and that one may eat from 12 o'clock on, and even drink soqethilier if necessary,
on condition that one does not assist at Massmiitie church on that day.

Past that time, food may be eaten but abstinence fronvadyof animal origin is
prescribed. Fish, which used to be widely tolerafedias excluded by H. H. Patri-
arch Paulos | at the opening of Great Lent of 1B&& (1993 G.C.)

The fast implies that married people also obsesxea abstinenct?
At least monks (including Bishops) should avoidiéting and distractions.

Of course, people on medication, babies, etc. neagxdempted from fasting by
their spiritual father. Pastoral peoples are gdiyesiowed by their Bishops to con-
tinue drinking milk as it is their staple food.

2. Services Occurring during the Fasts

The Divine Office which characterises a periodasit fis that of the «: Saatat,
the Hours. They are celebrated during the night, and follbe/text composed at the

10 The Feka Nagat - The Law of the Kings translated from the’&e[= FN PAULOS], by Abla

PAULOS TZADUA, Addis-Ababa, 1968, p. 96.

M EN PaULOS p. 94 n. 13 quotes the gloss which comments ltleatdrmal day of fast is "reckoned

from the morning."

112 Even though this is outside our immediate congexd supposes an early morning Mass, this

practice may be related to the 9 hour fast requirédde Coptic Church before taking communion. See
Archbishop Basilios, entioly SaturdayC.E, IV, p. 1249.

113 EN PAULOS p. 96.

On account of the problem of interpretation of tamon which reads in Gz flvBA: » :
zd enbala’asa, which may mean either "including fish" or "excépt fish." See FN RULOS p. 94, n.
14; LESLAUp. 27.

15 EN PAULOS p. 96.

114



THE ETHIOPIAN LITURGY 109

time of EmperorAmdaSeyon (1314-1344) by AlabGiyorgis of GiseS$, which has
replaced the Egyptian Book of Hours.

Barring major difficulties, Mass is celebrated arery fast day, after 12 o'clock
on weekdays, and in the morning on Saturdays and Sundaysaistéence only is
kept. Thus, those who contend that the Fast of dHesais not really binding will
keep the abstinence from animal products only andgeduo having breakfast in the
morning. Hence they will not celebrate Mass, agatild be impossible to celebrate
early on weekdays commonly held to be fasting days.

3. Rubrics Concerned with Fasts

In the Missal, there are rubrics for times of fagtias in Chapter I1l, 192 Such
rubrics refer not only to the periods rapidly ddsmt above but also to all the seasons
considered oAstaméero (Supplication). These season®\sfaméeroinclude:

1. The Great Lent, from the beginning to the Surafdyigodimos
2. The Fast of the Apostles.

3. The Rainy SeasoKéram), until 30 Ham.

4. The 3 Sundays preceding Christmas.

The books contain texts for the important festivalsey include a night service
called theMapelet, which may be preceded by t&zema. When the festival is ac-
tually celebrated in a given church (see the falhgwparagraph), the liturgical ru-
brics of the Missal specifying "if there is a faaté cancelled whether there is actual
fasting or not.

4. Incidences to the Chanting

Although we cannot develop the topic of thiirgical music, some remarks
should be made insofar as music is an integralgbdinie celebrations.

Ethiopian church music has three modes, calleeéz, EzelandAraray.'*" In the
periods ofAstaméero, that is, of "fast" understood in the wider seaseording to
the classification above, thmusical mode "Gee?' is preferred to the modézel
which is employed on festive occasioAsaray is employed to sing specific pieces
of hymnography but does not associate particulsitty any season.

Some editions of the Gaz text of the Missal show two lines of musical signs just
above the lines of the text. Each one of thesessgyaphkt: Meleket''® The lower

116 \1. DAOUD, Lit. p. 53.

17BVM has attempted to sort out this matter pps@3

118 BvM p. 99sg
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line is black in colour and is meant for the singing of MasaodeGe ez The upper

line of melekets™ is written in red and is used when Mass is sungade Ezel

A solemnity may occur during a "fast". Such a saligynmay be a feast of the
Lord, e.g. the Annunciation, ddadhrane “alam, or the Transfiguration. It can be also
the feast of the Covenant of Merdgidana meeraf) or the main feast of the local
parish, according to the name oftiibot. In such a circumstance, knownyas amat
baal (lit.: "yearly feast"), the office should includlee Wazema.*® This entails that
the singing will be ifmode "Ezel*?! In Lent, the drum is permitted exceptionally.

5. The Six Fasts

The fasts are listed in chronological order:

1. "The fast of Mount] Q"esq"am, —-M: [OBP] JoCu: Soma [Dabral
Q"esd'am," 40 days, from Maskaram 26 to the feast 8&€'am on 6Hedar.

It is compulsory for monks and priests only. It eoemorates the hardships
endured by the holy family, by Mary particularly,the time of the flight into
Egypt.

2. "The fast ofthe prophets, -M: o BOO t: Soma nabiyit," or: "of the Nativ-
ity =M: Alt: Soma Ledat' 43 days, fromedar 16 to Tahsas 28 (or from
Hedar 15 to Tahsas 27 in the years of John), including the day o&"Bride-
groom, Mpe? Marawi," (i.e., the eve of Chrismas). The three first day
commemorate the miracle of the Mugan near Cairo. This fast is compul-
sory for monks and priests; on the last day ofBhidegroom only, all the

119 Amharic plural ofimeleket.

120 The Wazema characterizes solemnities, which include the aggdf hymns calledNags or
Sebbu, lit. "glorious." Hence a particular day can benti@ned by the expression: "This daySisbbi."
These short hymns can be found in booklets, liteekample, that which bears its table of contents
its cover: 'Sayfa Malakot; hebra Sellasz (lu'alawi salot) wa-dersna 7 mai'ekt mesla Nagé za-
Mahelét," Addis-Ababa 1985 A.M. [= 1993 A.D.], TésGabraSellasz Press, 70 pages (editor's empha-
sis). In this booklet, &ebbé or aNags is provided for the following: John; the Cross Beason of the
Flowers; the Four Living Creatures, Raphael andPitiests of heaven (a common); Michael and Gabriel
(a common); the Righteous (a common); Palm-SunBager and Paul; Transfiguration; Eusthatius;
Sion; Samuel; George; Taklaayinanot; Christmas; Baptism; Mary's Astaggo [sic = Falling-asleep];
Mary's Nativity; Assumption.

121 However, the Book of theeeraf, p. 1, indicates as exception that YNezzmz of the following

feasts or occasions (independently of our topitd ise chanted in modgéez John the Forerunner (1
Maskaram);Masqal (17 Maskaram); Michael (1Bedar); the Preaching (1st Sunday of "Advent");
Christmas (29 Zhsas); the Monday oMusz-ni (the Great Lent's 1st day of fast); Monday, Tugsdal
Wednesday oRNiqodimos(the last week of the Great Lent); Palm-Sunday (entions unclear to me);
Ascension; Pentecost; Michael (12 SarTransfiguration (13 Najas The rest of the services is in
“Eze| hence the need for this rubric.
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faithful join in the fast. Again, offerr 10, the eve of the Epiphany called
"Manifest,"|d: Gahad," all the faithful will fast.

3. "The Fast of NinevemM: o « x_: Soma Nanaw&' is observed by every-
body on Monday, Tuesday and Wednesday of the secondprexeding Lent
(= the tenth week before Easter).

4. "The Great Fast, 9BOY: —: “Abiy Sont' (or: " ==00 : K"udade") is com-
pulsory for all. It lasts 55 days, including Saayd and Sundays when absti-
nence only is required.

a - "The Fast oHeraclius, ~M:Hp A: SomaHerqal" in perpetual expiation for
the massacre of Jews allowed by the Emperor Hasadhthiopians, how-
ever, prefer to stress the spiritual aspects implethe hymnM= | o O
Musz-ni ("And Moses"§? (see Ex. 24:16); they often use this name for the
eighth week before Easter.

b - "The Fast ofChrist, -~M:Kpowa: Soma Krestog or: "Fast of theForty
[days] (apBe: = : Arbe'a Som)."

c - "The Pasch, ¢ H: Fesh," or: "the PassiorH 1. Henumat," or: "Holy

Week, M=v: 8do1: Samun Qeddeststarting on the Friday evening before
the Palms.

5. "The Fast of theApostles -M: xp 1. Soma Hawaryat" lasts from the
Monday after Pentecost to the feast of Saints Re@Paul ofilamEk 5. This
fast is compulsory for monks and priests only. It commersithie fast which
the apostles are said to have observed after thegatism" in the Holy Spirit
before they began their ministry. They were themeseimitating the Lord Je-
sus who had retired into the wilderness after histibm in the Jordan river
before he commenced his own ministry. It also ssfeMatthew 9:15.

6. "The Fast ofSalvation -M:3Y - T: Soma d@enat begins on the Wednesday
after Pentecost. It is kept by all on every Wedagsahd Friday of the year,
except from Easter to Pentecost and on Christm&pimhany, should they
occur on such a day.

7. "The Fast of the AssumptionM:@\ /: Soma felsat" is compulsory for all
from Naha< 1 to the feast on Ma< 16. It is meant to implore God to admit
us to the contemplation of the Mother of God in her etiattaand, one day, to
share in her glorious life.

122 Musz-ni is theAbun of Terce on the Monday of Heraclius. B. VELATaréme T. p. 28, V. p.

305 [=Soma deggua, Antiphonaire de Caréme (quatre premigesnaines)PO 32, fasc. 1-2 (= Nr.
152-153), 1966, and 32, fasc. 3-4 (= Nr. 153-15@59].
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C - The Sundays
1. The Day

The Sunday is called [5: Erud the “first" day of the weekSanbat (pl.
Sarzbe), that is to say "Sabbath," is also a term mudised, especially in the ex-
pression vB<: kpo:[] v: Sanbata krestn, the Sabbath of the Christians. The latter
is said in contrast to the "fir@anbat ( O [t vBT: gadamit Sanbatthat is, the
"Sabbath of the Jews" ¥B<: ay{=5: Sanbata Ayhud which 15th century King
Zar'a Ya'eqob endeavoured to maintain as a holy day by hisgs and his impe-
rial power. The firstSanbatlost a large part of its pre-eminence when Jesss r
from the dead on the first day of the week. Todlate a text, which readSanbat'
we prefer to write Sanbat instead of "Sunday" because of the connotationiery-
ing the various wordings.

The Eucharistic anaphora attributed to St. Atharsasf Alexandri&> contains a
large section which beautifully extols the quadited Sunday. For example:

[55]*** "Come, let us celebrate the chief of the holy dalgich is the holyan-
bat of the Christians. Let us say: 'This is the dayctithe Lord hath made...

[56] "Truly let us rejoice in God who hath grantesl freedom from slavery,
light from darkness [...]

[61] "Oh, this day is the firsf but not the last. Oh, this day is the ¥dsivhich
exists for ever.

[67] "Oh, this day is that in which the old ceased archw was confirmed; ...
the prisoners were released and the slaves weireset

[68] "Oh, this day is that on which the ruined wabuilt and Satan was de-
stroyed.

[69] "Again, when this day rules there will be @nnwork and a new thing; and
at that time there will not be the light of the sarrthe moon or the stars or candle or
any light, winter or summer."

[176] "O holy, come unto us every week that we mgpice in thee, world
without end."

It is possible to see in this exaltation of B&nbat which sometimes culminates
in its personification, one of the Judeo-Christharacteristics which are among the
features characterising Ethiopian Christiafty.

123 Probably a genuine Ethiopian composition. See BaM#RSCHMIDT, Studies in the Ethiopic

Anaphoras Stuttgart 1987 (2nd ed.), pp. 40-41, amtAScHew HAILE, Ethiopic Literature p. 52.

124 The numbers in [] refer to M.ADUD, Lit. The whole relevant section runs from 855 to 1@ a

172 to 176 (especially § 55-69; 172-176). We wR&dabat

125\, DAOUD, Lit., n. 3: "The first of the seven days of creation.”

126\, DAOUD, Lit., n. 4: "The tradition is that Christ's secondeadwvill be on Sunday."
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In relation to this, there are brotherhoodsYBp: Mahebar, pl. YB T
Mahebamat) which are dedicated to tf&anbat Their members in turn bring to the
church bread and beer and have them blessed aretlst)a Sundays among the
faithful as they go out of the church. The poor wgather at the gates of the church
beg 'Bivs: vBT: Ba-enta SanbafAmharic: o/A: vBT: Sela Sanbat: for the sake
of [the] Sanbat’

2. The Mazmur

The spirit of the liturgical times is unveiled &g tSundays evolve along the year,
both in the elements of the Divine Office attrilmite St. Yared and in the New Tes-
tament readings and the Psalm-versibleglaik) of Mass.

In principle, at least a small portion of the Dri@ffice should be performed be-
fore Mass, especially when celebrated in the mggriim particular on Sundays. In
that case, it is the hymn call&tbhzmur specific to the Sunday office, which will be
sung. It may be followed by tH&alim. In practice, the application of this principle
depends on the competence of the personnel adifabl

The theme of th&lazmuralways includes the holiness of hanbat set in the par-
ticular atmosphere of the current liturgical seagdre character particular to a given
liturgical season, its spiritual trend, is called in AmtidHe M1: Ap: Ya-amat galam
(lit.: "colour of the year").

3. Mazmurand Readings

For any given Sunday, the Bible readings and hymapdy always remain con-
stant. Thus, in a lectionary, the first words @ azmurof a given Sunday are al-
ways stated above the set of readings arrange&timatay, as if it were a title. Simi-
larly, the first words of Mazmurare employed as a name, which identifies the Sun-
day spoken about.

4. The Interference of th&q"aq"am

The sequence of these fixed units (composed ofegitsfrom both the Divine
Office and the lectionary of Mass, and meant fer$lunday of a given liturgical pe-
riod) can be modified inside a given liturgical s@a This represents a difficulty:
someone passing on a single Sunday from one chutble other may hear different

127 Though this should not be exaggerated: it is th@8y, not the Saturday, which is the object of the

praise. Besides, every Church has something Judésii&h, including the status it gives to the &ly, which
parallels the Sunday. Neither should this be usedpport of theories ascribing Jewish originsttodgia, or
Ethiopian Christianity, or the Falashas themseesthis matter E. LIENDORFF, Ethiopia and the BibleThe
Schweich Lectures of the British Academy 1967, laindi968, gives interesting elements though sonme see
outdated. A goodtatus questionisiay be found in KBTEMICHAEL-KIDANE, Il Degd'a, pp. 372-380.

128 0N the Church singers, sesdHEMICHAEL -KIDANE, || Degd'a, p. 355-356: "I Dabtara."
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readings being proclaimed. This means thatMlagmust, too, were sung in a dif-
ferent order in various places, since they are yirseparable from the set of read-
ings indicated after them in a given lectionary.

The variation is due to the fact that, as it happens, there axisthiopia a di-
versity of "schools" (lit. "housesB (T: bet, Amharic pl.B foox: betof) concerned
with the careful execution of the Divine Office by a choir gmcorrect teaching of
the samé® These schools teach ways to execute the plainciaith differ from
one another. The texts of the office remain unchangetj bBsides the actual execu-
tion of the office, the different schools of pldiant may also interfere in ti@rdo
and debate on such matters, as to the Sunday on whighapisr to sing a particular
set of antiphons and therefore read the readings of Masshatt to these. As a
matter of fact, they may decide to re-arrange the sequendeich the same sets
of texts meant for given Sundays within a given liturgical @eaare produced.
There will therefore be several possible sequences for the Sumidaygven pe-
riod, according to the various ways the different schools of plain¢keaah it. In
turn, a given church will use the Sunday antiphons and the idadimgs in an order
commanded by the particular school to which thgesis of that church refer.

In Amharic, "school of plainchant" is?alTli: B t1: ya-"aqd"aq"am ket. This type
of school represents a particular development eflithrgical tradition of the cele-
bration of the divine praises according to the edithl mode, in a choir. It started at
Gondar, then the capital of the Ethiopian Empirae @f the characteristics of the
Ad"ag“am has been the great increase of the successivesnandeways in which
very few antiphons are repeated again and agais.iflurn has led many to aban-
don the larger and more ancient chantbook ofDkgd'a, qualified as being an
ocean impossible to master, in favour of the inimidn of a new antiphonary, the
Zig, much lightel*® and full of a lively dynamism likely to be attract.***

The more important schools are thgy Bet, or "higher school", and thEi¢ Bet,
or "lower school," which seems to be the more widesd school nowadays, both in
the famous city of Gondar. THEw¢ Bet school is also known by the name of the
churchBa'ata of Gondar. Other schools exist, such as th@detd-Lehem (Gayent),
or ASifere.**

129 Similar schools, based in centers known for theeldpment of some specialized branch of

Church science thanks to a tradition of Church lsghpdevelop aspects of the Church tradition other
than the plainchant: Scripture, Mass, etc. Thegtémivarious parts of Ethiopia where they contitme
attract students who will spend years "at thedé#te master” (cf. Ac. 22: 3).

130Ziq refers tazegetefifi and means "lesser". It has something of the corepnd the "breviary."

B particular by the populalt: Sefat, when the drum is beaten with open hands and bl li

rhythm of the3§': Sel¥ebois introduced to be repeated many times, whilesthging goes on with a
different tonality in a gentler form, both in theeuof the musical instruments as well as the momenfe

the body. There is a tendency to oppose this spittit the teaching thafefat refers to the beating of
Jesus as his guards were throwing him to one an@hke HMW pp. 113-114.

132 0N this matter, see HMW pp. 108-112a8HemiCHAEL-KIDANE, L'Ufficio; J. DoRESSE La Vie
Quotidienne des Ethiopiens Chrétiens (aux XVIIX¥tll° siecles),Paris 1972, p. 152, 160, 165. On
Beta-Lehem, see HBTEMICHAEL-KIDANE, Il Degd'a, pp. 382-384.
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One might wonder whether the tern&:¢ Bet" and 'Lay Bet" ("lower house",
"upper house") refer in some way to two groupMefnherEsdros' (mid-eighteenth
century) disciples. Some of his earliest discipbesild come back to him at his invi-
tation, to hear the more in-depth teaching, whiethld eventually acquired in his
retreat on Lake Tana. Others failed to take thjodpnnity and continued to repeat
his former teaching. These possible contrastingdeamong the disciples probably
did not represent much more than a parallel irdthelopment of the Church tradi-
tion in the area of Gondar around that tirife.

5. Solving the Problem

One can find one's orientation in this matter bypty referring to theMazmur
heard during the office, whatever its positiontia tectionaries. The readings found
together with théncipit of theMazmurin the lectionary are those to be read.

The liturgical times when the order of Sundaysfiscéed by theAd'aq"am are:
the Flowers (5 or 6 Sundays); the Epiphany (6 @&uidays); the whole season of
Easter (14 Sundays up to 84d); the portion of the Rainy Season from&ah up
to the end of the year.

6. The Occurrences

It can happen that the Sanctoral intrudes on timepbeal, that is, when a feast of
the calendar falls on a Sunday. In other wordssémgience of Sundays can be inter-
rupted by the occurrence of a festival (not altifeds, nor always, however). The
principles already mentioned above (section lll,Haye to be repeated in this par-
ticular context:

1. All nine Great Feasts dhe Lord™* as well as the two secondary feasts of

Cana of Galilee and the Croddgsqgal on 17 Maskaram), have always and
everywhere precedence over the Sunday. Thegenma, Mahelet and Mass
are performed, and everything else pertaining edféktival is fulfilled (nota-
bly, the readings of the day).

The other feasts of Our Lord follow the common rulich is as exposed
below in N° 3.

2. Among the Feasts dflary the Mother of God, the AssumptionKelsatz)
has always and everywhere precedence over the Bunda

133 5ee R.W. ©wLEY, Mamher Esdros and his interpretatioriSixth International Conference of

Ethiopian Studies, Tel-Aviv, 14-17 April 1980, pl-42 andThe Traditional Interpretation of the
Apocalypse of St John in the Ethiopian Orthodoxr€tinuCambridge 1983h. 1, p. 5.

134 See their list in Section I, D, 1.
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On all other feasts of Our Lady, e.g. the Dormitioiioizna Méierat, which
follow the common rule, the relevant section of lo®k of The Miracles of
Mary may be read at church. Otherwise, the rules di@law/s:

3. Should the commemoration afsaint occur on a Sunday, andiif a given
church there is dabot consecrated in the name of that saint, then &tevéé
is celebrated in that church. The crucial elemsrthé presence of such a
tabot in the church where the celebration is to f@lkee on the saint's day.

The celebration may include (1) tkidzzema on the day before, then (2) the
Mahelet, at which theMeslak and Gospel indicated for the Morningaf
nageb in the lectionary of the Daysd-zawater should be read, and (3)
Mass, which will include the readings and anaphora showthifopurpose in
the same lectionary of the Days under the rutaiQeddse.

Rubrics

1. It happens that the Sunday lectionary proposes partiesisons for the Mass
of a feast occurring on a Sunday. It will read, fairaple:AIM: °«: ...p ©:
Bl [5: MZM=p: TB): AB=: AHIV: La’ema kona Qirqos ba-#id, mazmur:
Tebu lebbu lasedan: "If Cyrus is on a Sunday, tidazmur[is]: 'Tebu lebbu
la-hedan. The set of readings follows. Such a command iepplo all
churches.

2. The lectionary may also content itself with indiogta particulatMazmur
hymn and refer for the rest to the lectionary @& Bays as in the following
case: AIM: °o: opv: Bl 6 MIM=p: M{ <: IA: OM=o: pv B:
WfQt v: BA: La'ema kona Selon ba-'Hiud, mazmur: Maharu-na ela
gadamu-na. Menib ya-zawaterun bal'lf Simon [i.e. the Presentation of Je-
sus] is on a Sunday, tiMazmur[is] 'Maharu-na ela gadamu-raRead the
reading of the Days." This command applies tohaldhurches.

3. The Sunday lectionary never mentions any Psalmelerand Gospel to be
used at Matins on the occurrence of a feast ofalendar. Not a few Church
scholars, however, teach that they are to be proethotaring the Matins of a
feast celebrated on a Sunday, should the full sutgrtake place on the con-
ditions already mentioned. They are normally tafkem the lectionary of the
Days.

We have seen above, that Sunday Matins end withitigegng of the hymn called
Mazmur just before Mass begins. When a commemoratiditiifig) the requirements
occurs, a hymn of its own office, callébun replaces thazmur

Between thélahelet and Mass, th&bot will also be carried in a triple procession
around the church (literally, it is said in Amhaoicthetabot that "it reigns" P~y A:

yenadal).
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Where there is ntzbot named after the said saint, the normal order oftiSym
continues.

However, according to the devotion of the peofle,anaphora may be chosen to
fit the occasion. Moreover, many people concernild the feast, e.g. the Falling-
asleep of Our Lady, or of the Archangel Gabriely ma some distance to attend ser-
vices at a church which possesses sutlbat named after Mary or the Archangel.
Sometimes this can occasion large gatherings griipi’® This is also why benefac-
tors have in various places built churches bedhiaghames of popular saints, so as to
facilitate honouring them by regular solemn celébnat'*® Another alternative is for a
church to possess severdlotat in addition to the one after which a church is edm

CONCLUSION

The reader will have appreciated that the Ethiopiadition is a solid one, the
mentality of which is still that vehicled by manuscrigtgl schools in a decentralized
manner. The process of its unification is well ashed now due to the printing of
books which, little by little, replace the manuptsi The contents of each printed
book has becometaxtus receptus

We can consider that this process is already contpletehe Missal: the practice
of Dabra-’Ablay has been consecrated through its selection fioting. But even in
this case the generalised practice of singing yimenhof theMAkd: [p v: Malk'a
Q"erban ("Portrait of the Eucharist") before the distribut of the Eucharist to the
faithful, for example, is still not included in tihdissal.

For the Divine Office, handwritten chantbooks aproduced anastatically. The
uses of various schools of plainchant are sometpriaged, at least partly. This fact
consecrates these schools and allows them to nmath&r diversity within a com-
mon framework. As to the Ordo itself, the booksehtheir limitations.

The scholars and teachers of the Church retaitheit authority as regards a
relevant way to enact the liturgical celebratidsthe glory of God and the life of
the world.

135 The fact that priests and people gather togeystermatically on feast days where the relevant

tabotis found is not without giving the Ethiopian ligyra certain stational character.

136 On a week day, when it is not possible to celebsatolemnity because of the lack of the proper

tabot, devotees may still give the priests a stiperfbtice the Mass of the day celebrated.



